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PREFACE

The present edition of Sivﬁditya’s Naptapadarthi is brought
out with three commentavies: (1) Mitalhasini of Madhava
Sarasvati, (2) Padarthacan’rvilg of Segananta and (8) Sapta-
padarthi-tilka otherwise called Balabhadiasamdaibha of Balabhadra,
Litherto wupublished. The text with Mitabhasini, edited in the
Vizianagram Sanskrit Series. is now out of print; the text with
Padarthacandrila, published in Bombay, is also rare and the
commentary of Balabhadri, unknown to the compiler of the
Catalogus (atalogornm, was never tried by anybody for publication.
The original book heing an important contribution to the history
of Indian philosophical literature, there is a demand for a compre-
hensive and critical edition of the same.

*The text with Mitalhasini is edited here by Pandit
Anmarendra Mohan Tarkatirtha.

To edit the commentariex Padarthacandrilg and Balo-
bhadvasandarbha has been my lot.  Though they have been edited
from single manuscripts, I have taken every precaution to see that
they may be as free from defects as possible.  The commentary
of Jinavardhana has been of special help to me from which impor-
tant extracts have heen occasionally quoted.

I am grateful to my venerable adhyapaka M. M. Yogendra-
nath Tarka-Sankhya-Vedantatirtha for the useful advice he has
given me throughout the whole work and to my learned friend
Pandjt Upendra Mohan Sankhyatirtha for the substantial help
he has rendered me in seeing the book through the press.

I have tried to give in English an exhaustive account of
the text adding notes on important places. T am deeply indebted
to my revered teacher Prof. Vanamali Vedantatirtha, m.a., for his



valuahle suggestions, and specially to my esteemed well-wisher Pandit
Amareswar Thakur, m.A., PH. s, the learned Hony. Secretary to
the Series, who has taken great pains to help me in rendering the
ideas into English. Tt js their scholarly interest and critical _insight
that have saved me from many a shortcoming.

In bringing out the edition T have heen greatly helped by the
printed edition of Pad@rthacandrila and the English Translation
of the Saptapadarthi by D. Gurumiirti.

T am specially thankful also to the Secretary, Asiatic Sodety
of Bengal for hix kindly lending me manuseripts.

Finally, T appeal to both students and professors to exeuse
me  for any imperfection they may notice and specially for
misprints like ‘tratises” for ‘treatisex’” p. iv. (line v, Tntro.) ; ‘@f= for
GEY p. 106 (21) 5 ‘AwmEER, 9 for armTEaR T, p- 109 (35) ;
“hmfaa:’, for g’ P 109 (85) : @ndo’ for ‘@uso’ p. 109 (n. 14):
RIATA’ for mIAATA P 124 (94) 1 wARL for w0 140
A37) ; [waIR for SaHAIE p- 150 (31); “zd@g for “mszy’
pp- 161-168 ctc.

56, Dharamtalah Street
CALCUTTA

Narendra Chandr: attachar
7. 7. 1934 1andra: Bhattacharya
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Note on the Manuscripts

The present edition of the Saptapadarthi is based on the
following materials :—

1. A manuseript ( Catal. no, ITIL. F 16 ) of the Text of
Sivﬁdityn with the Commentary Mitabhasins by Madhava
Sarasvati, generally corvect, belonging to the Asiatic Socicly of
Bengal, marked as Kha,

2. A manuseript ( Catal. no., TIT. A. 30 ) of the Commen-
tary Dadarthacandrila hy SesAnanta, generally corvect, helonging
to the Asiatic Society of Bengal, marked as A.

3. A manuscript ( Catal. no., TTT. F. 302 ) of the Commen-
tary Saptapadarthitila otherwise called  Balablhadrasandarbha by
Balabhadra , generally incorrect, helonging to the Asiatic Society of
Bengal.

4. The printed edition of Saptapadgrthi with the commen-
tary Mitabhasini, edited by Tailanga Rima Sastri in the Viziana-
gram Sanskrit Series, 1893, marked as Ka.

5. The printed edition of Naptapadarthi with the commen-
tary Padarthacandril-a, published in Bombay, marked as B.
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INTRODUCTION

Tadia is pecaliarly rich in philasophical speculations.  From

the earliest time of the Rgveda Indian seers indulged in philo-
General  sophizing, and the results of their activities in that line
observations. 416 found embodied prominently in the Pwrugasukta,
Devisukta, and  the Swltas  atteibwted  to the great Seer
Dirghatamas. The Lwrusasalita and the Devisahta contain the
germ of Monistic Idealism while the Swk#as aseribed to Dirghatamas
contain the germ of Dualistic Realism. Thus, in course of time,
six well-marked schools oi philosophy arose in the field. Some
of these systems were based on Monistic Idealism, while others,
on Dualistic Realism, but all of them were founded on the
Vedas and held the Vedas as the supreme authority. These
systems of Philosophy are generally known as the orthodox or
asttka systems of Indian Thought. Side by side, there arose, in
course of time, some other systems of Thought that questioned the
suthority of the Vedas. These systems of Indian Philosophy are
oenerally known as the heterodox or ndstika systems. It deserves
to he noted that the terms @stika and uastila ave not used with
reforence o these systems om the ground of their recognizing or
wat recoguizing the existence of God, the highent Ruler of the
noiverse hut the supreme authovity of the Vedas and the cycde
of existences. The results of the orthodox way of Tndian
speculations are systematized in six well-known books of Philosophy:
Nyaya, Vaisesika, Sankhya, Patafijala or Yoga, Pirva-Mimamsi
and Uttara-Mimamsa or Vedanta. The results of the heterodox
why of Indian speculations are found in the Materialistic
systam of Carvaka, Nihilistic systems of the Buddhists and
.Rationalistic system of the Jainas. Laterly, other minor systems'

1. Vide, Sarvadariana-samgraha by Madhavacarya, Pasupatadarsana,
PriirpaprajhadarSana, etc.
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of philosophy also arose in the field to support either the orthodox
way or the heterodox way of thinking.

The chronology of these systems is merged in dark obscurity.
No one can tell the exact date about which these systems were
redacted in well marked tratises. Scholars, both castern and
western, have been trying to solve this question but all their
researches in this direction have been merely a guesswork for want
of adequate historical data. Hence, there is no other alternative
left to us than to suspend judgment about it and note down the
results of the researches of different scholars.

Now, to begin with our subject of discourse. The Vaidesika
system of Indian philosophy is a system of Dualistic Realism, and
like all other dualistic systems it has very likely been

The Vaisesika  founded on a Rk, aseribed to the Seer Dirghatamas.

system, founded The Rk, in question says,—‘two birds, intimate

friends, take shelter in the same tree. One of
them cats the sweet berries, the other without eating perches,

on the Rgveda.

looking on*”  Here we find a reference to the Supreme Soul and
the individual soul. This Rk is the authority on Dualism.
Dualistic philosophers  have all taken recourse to this verse to
distinguish the individual soul from the Supreme Entity. )

A still more clear reference to the germ of the Vaidesika
system of Thought is found in another Rk, which says,—T saw
at a distance smoke coming from burning cowdung. Yonder by
means of this T inferred the nether-lying, and spreading agni (fire)
by which afterwards T cooked sacrificial food, ete.®

Here, in this verse, it is indirectly said that wherever there is
smoke there is fire, showing that there is an invariable concomitance
between the two. In the VaiSesika system (as also, in other Indian
logical systems) a syllogistic argument is generally advanced with
the proposition ‘the mountain is fiery, hecause of smoke’ (l’a.q'«nn,to.

2. Duva suparna sayuja sakhaya, etc.—Rgveda, i. 164. 20.
3. Sakamayam dhitmam, etc.— Rgveda, i. 164. 43.
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vahaimae dhmat). Now, there is a marked similarity between
this VaiSesika argument and the tone of argument advanced in the
Rgvedic hymn referred to above.  The arguament that the Vaidesika
system. of philosophy was based on the Rgvedi- hymns thus
becomes stronger.

The earliest exposition of the tenets of tbe Vaidesika school
is contained in a book of aphorisms called the VaiSesikasutra.
Kunada, founder fhzcurtli.ng to Iry.}i;m tradition the I.f(z,i§<"§iﬁ'tl.<?7tl'a
Vaiscgifk:l:.;vswm is ascribed to Kanada. We are, inspite of zE.ll
researches  carried on by modern  scholars,  still in
the dark about the age and persorality of this ancient sage
and  philosopher*.  The only thing we know from  traditions®
is that he belonged to the family of Kasyapa and was a devout
worshipper of Sivi who in the form of an owl (nl@ka), revealed
to him the system as a veward for his scevere  austerities. Being a
deseendant of Kadyapa, Kaniada has been known hy the gentile name
of Kagyapa and his system has heen handed  down to us under the
name of dahyo-darsona®, The name Vaisesiba s due to the
atomic theory based mainly on the  category of oisese (parti-
cularity)  conceived  first by Kanida.  The name  Kapida  has
been variously interpreted®. Some® take it as due to his habit of
living on grains fallen on the ground like a pigeon. Some® interpret
it as a nickname denoting ‘atom (of grain) cater’, due to his theory
of atoms.  The names Kapabhaksa and Kanabhoj may also be
thus accounted for.  The name might have been due also 1o his
aceeptance  (@-/@-—to aceept) or invention of a peenliar theory  of
particularity distinguishing the minute particles (kaga) i e., atoms
of different substances from once another. The Puranice tradition

.

4. Keith, Zudian ILogic and .Atomism, p. 20. 5, Pradastapada,
Padarthadharmasamgraka,  pp. 200, 329, 6. Madhavacarya, Sarva-
darfanasamgraha ; Uddyotakara, Nyuyavirtita, p. 168. 7. Jhi, JZndian
Thought, Sidholal Lectures, Nyiya philosophy, pp. 8—10. 8. Sridhara,
Nyayakanduliy p. 2. 9. Keith, Indian Logic and Alomisne, p. 20.



deseribing Kanada, Uliika, Aksapada and Vatsa as sons'® of Vyasa
faul .
has no historical value.

This is all we can say about the personality of Kanada.
For his date also external evidence being wil, we are left - entirely
to internal cvidence furnished by the satros themselves. The sutras
of Kanada were known to Vatsyayana''  and the conception  of
negation was alzo known to him. Therefore, it may be safely
asserted that Kanada taught his Vei§esikositra before Vatsyayana
the commentator of  the Nyayasatra came into  being.  Now,
Vatsyayana lived before Dinnaga the author of I’ramanasanuceaya
containing criticisms of Viitsyayana's Dhasye on the Nyayosutra.
Dinniaga'®, as has been proved by scholavs, lived about  the fourth
century AD. Therefore, Vitsyayana must have flourished  hefore
that period and  consequently the Vaigesibasutra still - earlier. Some
are inclined to believe that Baddhistie influence is narkedly traceable
in  the Vaigesibasihra of - Kanpada and  hence he must have
Hourished in the third or the fourth century hefore the Christian
era. This is, alter all, nothing bhut a guess '™,

.

It may be noted, however, that mere similarity  of - thought
and  Linguage, between two  systems doex not prove  that one
svstem must have influenced the other * . We should like to quote
the views of such eminent thinkers ax Dro Moir and Dre. Monier
Williams in this  connection.  *Iarnest. thinkers on a subject,
caqually interesting to all, will often think in the same way and
there is nothing to wonder at, it the traths flashing on their minds

13

from o common souree, find similar expression in hoth

The carliest exponent of the Vedsesihaswtra of  Kanida is
Pragastapivda, otherwise known as Pragasta, Pragastadeva, DPragasta-

1o. Keil, Zndian Logic and Atomism, p. 20 ; Vindhyesvariprasada
Dvivedi,  Nyavavartikablivimika, p. 23. 11, Nyayabhasya, i. 1. 9.
120 Keith, Zudiun  Logic  and  Atomism, p. 21. 13. Vedantatirtha,
Akgapada Gotama, pp. 104-=106 ; Nyayavartikabhiomiki, p. 67. 14. Keithy
[m{z’zm Logic and Atunism, p. 18. 15. Vedintatirtha, JZutroduction
to Srimad- Bhagavad-Gita, p. vii.
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kara. Pra¢astadevacarya and Peadastapadacirya. He is placed in
the fifth century A.D.,, by scholars as there are marked
evider.ces of his indebiedness to Dinnaga the author of
o the I’ramanasamiceayat® who was a Buddhist logician,
most probably flonrishing about the fourth century A1), * Pragasta-
pada’s exposition of the Viikegikasutra of Kanada, as we have it,
is not a running commentary on the swiras hut an independent
treatise on the ~ystem as a whole, introducing many things new
about the qualities, the doctrine of ereation, the theory of fallacies

The Vaises.ika‘
literature,

and the supreme Lord of the universe. His book Dadaetlad L=
samyraha®, though popularly known as Prafastapgdo-bhasya, does
not strictly follow the line of the original safrax of Wanida and as
many as forty sutras have heen left out.

Jotween the  DPrakastapala-bhasye and Sariralabhasya of
Sankara i, ¢, between 500 and 800 A.D., appears to have inter-
vened a larapabhiasya'® on the Vaisesilasatra, which has  heen
cited at page 278 of the Drealwdarthavicarana, carlier  than
thirteanth century A, referred to in the  Nildhaibalosa, and
preserved in manusceript in the Government. Oriental - Manus=cripts
Fibrary, Madras.  We do not know  anything about  the Iarapa-
hhasya except that Padmanabha Midra has stated in his comment
on the Nirapgealiprakaia of Vardhamana that it was used in the

Kiranarali of Udayanicarya.

Then in the Vaisesika literature we have the well known
Kiran@rali which is a running commentary on the ad@rthadharina-
saomurale of  Pradastapada.  Koranarali is, by far the greatest
work, ever written on the Vaidesika system hy Udayanacarya other-
wise called  Udayakara the veputed author of the Kusmngnjali,
Atmatattvarvivela (Bavddhadlilara), Nyayarcarctikatatparyapari-

16, Ed. Rangaswamy Iyengar, Mysore. 17, Ed. Dhundhiraja gﬁstr?,
Chowkhamba Sanskrit Series. 18. M. M. Kuppuswami bzﬁstri, Primer of
Indian Logic, Introduction to Tarkasamgraha, pp. xxxiii—xxxiv ; Keith,
Indian Logic and Atomism, p. 27,
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guddhi, Prabodhasiddhi  ov  Nyayaparidiste  and  Lalsanaval.
Udayana lived about 906 of the Snka era'® (about 984 A.D.).
This we know from his last mentioned work. He belonged to
Mithila®®, modern Darbhanga district of Bihar and Orissa,
Udayana had an able contemporary in Sridhara Bhatta?! or
él'idhnrﬁ(ﬁryu who wrote his Nygyakandali, a commentary on the
Pragastapada-bhasya, about the year 913 of the Saka era
corresponding to 991 A. D.  Sridhara belonged to Bengal and was
the first Bengali writer on philosophy. His extraordinary production
in the Nyayalanduli <shows what  enthusiasm  did Bengal take
for philosophical discipline even at that remote period of the tenth
century A. D,

Then one Vyomadiviieiirya®? wrote an - extensive commentary
on the Pradastapada-bliasys ealled the Viyonaealiept ti; who appears
to have recognized three pramanes.  Of these three  praowinos
Sl is one and it has heen included by Kanida in awwniguaa.
Vyomagiva came about 1100 A De after Udayana and Sredhava.

Both Kivanarale and Nyaygalaudali were extensively  eomt-
mented upon by scholars of genius in later periods. Thus we have
the Kivanaralipralaze of Nardhamina Upadhyiya®?, 1250 A. D,
son of Gangesa Upadhyiiya, aunthor of T'alt racintamant and founder
of modern  Indian Togic (Nareyangaye) of world-wide reputation.
Kivan@raliprakasa was further commented wpon hy  Padmaniibha
Midra of 17th century.  This Padmanabha commented on the
Nyayoaladali also. A manuseript of his  commentary is preserved
in the Alwar State Library. There is another commentary, Puijila
on the Nyagakandali, <61l vemaining unpublished.

19. Keith, JRAS. 1908, pp, 523 f. ; Vedantatirtha, /\tl’ll)'/?/f:li‘.\"flil('l‘
Ltihitsa, p. 234, 20, Vedantatirtha, Nyayadurianer Itihisa, pp. 60-62 ;
Dvivedin, Nyivavirtikabhiomika, p. 152, 21, P.B. Tarkavigia, Nyaya-
paricaya, Intro. p. 4. 22. VHQ. x, 1, Vyomaiiva the author o Vyomavafi,
23. Keith, Indian Logic and Atomism, pp. 34.
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The only running commentary that we have on the Vaijesika-
sutra of Kanada comes rather late. It is the Upaskara of Sankara
Miéra, son of Bbhavanatha Misra, the reputed author of the
Mimamsanayaviveka. The first eight chapters of this work are
preQérved in manuscript in  the Asiatic Society of Bengal.
Sankara Midra might kave flourished before 1462 A. D.,** as is
indicated by a manuscript ot his shedaratna preserved in Jambu,
which was written about that period. His styie is quite in
keeping with Navyanyaye and the expressions used by such
eminent Nacyanyaya writers as Gangeéa and Vardhamana arve
remarkably traceable in his Upaskara. This Upaskara is a verbose
commentary and it is very difficult to go through it without an
adequate knowledge of Nuwvyanyaye. So this is not so popular
amongst the students of Vaidesika. One Bengal pandit of reputed
erudition has commented on this Upask@re and published that
under the name of Parish@re although the latter is as unintelligible
and prolific as the former.

From a very ancient time Nyidya also came along with
Vaiéusi.ku, as a sister system professing the atomic theory and
many other things in gommon. In course of time, both the
systems were blended together into a single whole as one Nyaya-
Vaisesila system, finally giving rise to what is now called the
Navyanyaya*3 school. Tt is, however, very difficult to ascertain
which of these two sister systems was prior to the other.

Nyayasulra of Aksapada Gotama, Nyayeabhasye of
Vatsyayana, Nyayarvartika of Uddyotakara, Nyayavartikatat parya-
tika of Vacaspati Misra®*® and Nyayarartibatabparyaparisuddhiz?
The Syneretist of Udayanacirya did much towards the development of
school, developed the Vaidesika tenets. Thus from a very remote period,
;::;da;:‘};l O; “LTVIZ at least from the time of Prasastapada, it is remark-
uditya. . ably manifest that the Vaidesika system showed a

tendency to .syncretlsm. It bog‘ln to d(*velop itself l)y aueptmg

24. Tarkdvagha,[\ vuya/;ancaya Intro., p..22. 25, l\exth Indian Logic
and Atomism, pp. 33-36. 26. Ed. Calcutta Sanskrit Sevies. 27. Ed, Bib. I'nd,
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many \things from the sixteen topics of Nyiya. The subdivisions
of buddhi, are the most prominent of them. A development of the
p'r(;(*ess of amalgamation presents itself in the work: Sapta-
padarthi®s of Sivaditya.

Sivaditya’s Saptapadarthi marks a new epoch in the history
of Indian philosophical literature. Tt is the earliest work that we
have for the authority of the joint school of Nyaya and Vaidesika.
It has, for the first time, hit upon the conception of negation and
added abh@r« or non-entity as the seventh category in the list of
categories, originally enumerated by Kanada to be six in number.
Of course, the necessity of abh@ra®® had heen recognized by
Aksapada  Gotama, Kanpida and their commentators but until
the time of éiv&dityn and Udayana it did not receive any
independent treatment as a category. éivﬂdityn is perhaps the first
man to recognize seven categories and thus his treatise is aptly
named Saptapadartht (a hook dealing with seven categories) to
mark it out from other treatises dealing with six positive (bhgra)
categories.

Sividitya’.\ Naptapadarthi follows the Vadesihasutra, in the
treatment of categories and the arrangement of subjects introducing
the substance of the Nyaya system of logical interest. The
category of «bh@ra and the subdivisions of the quality of cognition
(hudd i) ave, of course, new. The work proceeds with the enumera-
tion of the seven categories, their subdivisions and definitions
explaining in detail in simple style the purpose of the enumeration
and the nature of the Highest Bliss constituting the end of " all
these seven categories.

As to the date ot Sivaditya it is almost certain that he
aame  before  Vyomadiva.  He cannot be identical®® with

28. Ed. Tailanga Rama Nistri, 1893 ; V. S. Ghate, 1909. 29. Kanida,
Vai‘estkastitra, v. 2. 19. 30. Indian Historical Quarterly, March, 1934,
Fyomasivg the author of Vyomavali.
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Vyomaéiva.. - Sabdapramgne  is  included in  anumana - in
the Saptapadarthi while Vyomasgiva’s explanation on the
section of pramamt shows that he was for recognizing three
pramﬁna.s——ln-ut!/u,/."qw,-, aningrne,  and  §abdn—as  independent
of one another. Sivaditya wrote also Laksunamala which has
been quoted and refuted by Gangesa, ¢. 1150-1200 A. D. Sivadityu
“is quoted hy Sitharsu in his Khandanihandalkhalya and Sriharsa
has  been quoted hy Guaireda. Thus Siiharsa is anterior to
Gangesa and Sivaditya is antevior to Sriharsa.  Now  Sriharsa
was a contemporary of, it not anterior to, Bhattanarayana, as is
evident from the loblilayrhyasatrabhasya®t of  the latter.
He was  anterior to Dha*? Sarvajiia also who followed him in
his Nyayasara®® on the section of fallacies.  Udayana too, seems
to follow, in a way, éi‘.'z‘ldityu, in his Laksangeali in recognizing
abh@ra as an independent  category in enumerating  padgrthas
as bhara and abhgea and the bhace padarthas as  drarya,
guna,  karoia,  samginyge, cisese and  samargga (thus acceepting
the conception of the seven  padarthas enumerated by Sividitya
in  his® Naptapadarthi). A consideration  of  all  these facts
may lead  to  the conclusion  that S vaditya  lived  about
950 A. D.

Saptapadarthi has as many as five important commentaries,
(i) the commentary of Jinavardhana Sari, hefore A D, 1414, as
indicated by a manuseript®* of the work written about that time ;
(ii) the Mitabhasint of Madhava Sarasvati before AL 1., 1523, as
indicated by a manuscript®* of the work written about that period ;
(iii)'['4(,fla,rt/um-urn,r/ri/vii of Seﬁz’inzl.nm, son?? of gcﬁet Qﬂrﬁgudhum,
before A.D., 1459, as indicated by o manuscript?® of the work
writen about that period, and after Madhavacarya whose
Dhatuerttid®  has  been  quoted in it; (v Sidubodhing  of

.

s1. Ed. Calcutta Sanskrit Series, p. 176. 32. Indian Historical
Quarterly x. 1. 33. Ed. Vidyabhusana, Bi. 7nd., pp. 7-12. 34. Ed.
Vizianagram Sanskrit Sevies, Intro., p. 2. 28. Tarkasamgraka, G.O.S.,
Intro. 36. Ed. Vedantatirtha, Puadarthacandriki, p. 97, C. S. S.,, VIIIL
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‘Bhairavendra®?, about 1500 A. D.; and (v) Balabhadra-
sandarbhe  of Bdldbhddl‘il of unknown date. Balabhadra was
probably the father of Padmanabha Misra (17th centurv) author
of Kiranavalihhaskara (ed. Benares).

After éivﬁdity:l there arose many treatises on the Nyaya-Vais-sika
aystem on the model of the Saptapadarthi, the most important of
which are the Twrkabhasa of Kesavamisea, Tarkakawnods of
Laugaksi Bhaskara, Twrkampta of Jagadisa, Bhasapariccheda
of Vidvanatha and 7T'arkasamygrahe of  Annam Bhatta.

The most important polemical treatises on the Nyaya-Vaig gika
system that were written after Sivaditya ave: (1) the 'arkika-
raksa  of Varadaraja, about 1100 A. D, as indicated by his
RKuswmanjoli-tilka™ ;5 (2) the Nyayesara of Dha Sarvajita, about
1000 A. D.; and (3) the Nyayasiddhantamafjari of Janakinatha,
not of a very carly datc.

éivﬁdityn’s Saptapadarthy, though practically amalgamating
the two systems of Nyaya and Vaidesika, is mainly  a manual Of
the Vaidesika system.  The work deals with only two  pramgnas
like the Vaidesikas instead of four of the Naiyayikas and the
chapter on @@ is here treated in o brief and  comparatively
lucid way as in the Vaidesika and not in the extensive and clumsy
manner as in the Nyayu.

The doctrines of the Vaidesika system are found in Kanada’s
sitras 1¢ are 1vi 1 R = " A
The contents st : .wlm L are divided into ten  chapters, cach
of the Vaisesika — containing two sections called  @hnikas, comprising
systeny, . ) . . . N
the daily teachings of the philosopher. The contents
of the Vaigesikasutra are as follows : '

37. Tarkavagi$a, Nyayaparicaya, Intro., p. 21 (?). 38. Ed. M. M.
Gopinath Kaviraj, Sarasvati-bhavana Tcxts, Benares, (three chapters only),
Zutro., p. iii.



Chapter i discusses the categories-of substance, quality, action,
generality and particularity. Chapter ii deals with the substances
of earth, water, light, air, ccher, time and space. Chapter iii deals
with the objects of senses, establishes the existence of the Soul und
the mind and treats of the theory of inference. Chapter iv deals
with the theory of atoms, discusses the visibility of quality and
examines the character of the body.  Chapter v treats of action.
Chapter vi deals with the merit of gifts and  discusses  the
duties of the four stages of lite.  Chapter vii deals with quality,
the atomic theory, the Soul and the category of inherence.  Chapters
viii and ix mainly treat of pereeption and inference, two important
factors of knowledge with reference to instruments and the results
thereof.  Chapter x establishes the authority of the Vodas and
among other things, discusses the question of crusality. Thus a vivid
description of the six categories (pad@rthos) viz., substance, quality,
action, generality, particularity and inherence to be known for the
highest good is taught by Kanada in his Satra. Prasastapada adds
to this catalogue the doctrine of creation and of God as the
Supreme Ruler of the universe.  Later commentators followed
him minutely.

The Vaidesika philosophy i< a philosophy of reals based
remarkably on a theory called ‘the theory of atoms.”  According  to
this theory the effect is entirely a different thing from the productive
material. It is immaterial  whether the eftect  produced is  «
substance or a quality or an action ; in all cases it is a new thing
altogether and is distinet from the substance from which it arises.
This view is a necessary corollary of the asalh@rya-vada. That
the effect is found to inhere, so long as it continues in  existence,
in its material cause and is not capable of separation from it,
simply proves that there is an intimate velation between the two and
not that the two are identical*®.  This theory is otherwise called

39. Ed. M. M. Gopinath Kaviraj, Sarasvati-bhavana  Studies,
ive, pps 138-139.
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the @rambhavéda of the Doctrine of Origination. An effect is
an entity entirely different from its cause because it had a new
beginning (@rambha) in the paramane i e, it was non-existent
(usat) previous to its production.  The piece of canvas is distinct
from and did not previously exist in the threads, its material
cause. The world originates from atoms or molecules, paramanus,
and nothing hut an atomic agglomeration can be its cause.  Hence,
this theéory is also known as  paramanu-vala.  For a very
interesting exposition of the formation of the material universe
from paramanr  through deyanuka and tryepuka, the reader is

referred to ‘Hindu Realism’ .

The Vaidesika sy~tem is not merely a science of proot. It is
a science of techniques too.  The Vaidesika to fulfil its obligations
as a system of  philosophy has the highest good, wihéreyasa,
consisting  in the absence of miseries, as its end.  This is to be
offected by a knowledgé of the padarthas. A right knowledge
of the padarthas may be the vesult  either of pratyaksa  (direct
perception) or of awwmanae (infevence).  Awmmana in ovder to be
correct must be free from all fallacies.

About the popularity of the Vaidesika there is no doubt.
Whether in grammar, or in kitvya, or in rhetorie, or in philosophy,
Vaidesika comes in divectly or indivectly.  Things are cither positive
or negative, positive things are either substratums or  properties,
properties are either transitory or lasting, substratums are nothing
but substances, transitory properties ave actions, lasting properties
are cither generalitios that are essential or qualities that serve to
distinguish one thing from another, one product is distinguishe.d
from another by the difference of their component parts, a jar is
distinguished from a piece of cloth, because the component parts
of the former are distinct from those of the latter, an atom has no
component  parts, and hence to distinguish atoms of one thing

40. Ed. Jagadish Chandra Chuttesji, pp. 21-54.
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from those of another particularity is to be admitted, an effect is
created hy its cause, and is quite distinet from it, a piece of cloth
is a different thirz from the threads that make it, the relation
named swimavaye (inherence) is to account for particular causes to
produce particular effects—these and other tenets of the Vaidesika
are found scattered over different branches of our study.






I

The =numeration of the categories*

According to the Vaifesika system of Indian Thought
the means towards the highest good (nihéreyasa) is the ascertain-
ment of reality (tvtévajn@ra) derived from the investigation of
"~ padarthas (categories).

The padarthas are thiose that are objects of knowledge!
The word ‘padartha’ is generally rendered by the word
‘category’ in English as like categories, the padarthas of Kanada
are the highest classes to which all the objects of knowledge (nam-
able things) can be reduced.  Litevally, a ‘padartha’ weans a thing
which corresponds to a word. that i, something which is nimable.
Every object of knowledge must have xome name.

Padarthas are seven : substance, quality, action or motion,
generality, particularity, intimate relation or inherence and non-
existence or non-entity”® .

These seven padarthas may also be regarded as heads of
predicables, that is, an enumeration of all that may be predicated
or aﬂu'mcd of an ex

ing m(llvl(llnl

* Siv] md\tya the auLhor of the Swpmpﬂdurﬂu, ‘The Seven Categories,’
begins with a ‘salutation to the Lord Sambhu who is the cause of the world,
who is the bridge across the gulf of samsira and who is the Teacher of all
science’, as it is customary with Sanskrit writers to introduce their works
with a salutation, mangala, as it is called. It is, they say, necessary for the

removal of obstacles and the safe completion of the work undertaken. The
author then proceeds with uddeta, and laksana and leaves out pgariksi. It is
an accepted usage specially with the Nyiya-Vaisesika system of Thought to
begin a treatise with nddeia, enumeration, /atsana, definition and pariksa,
investigation consisting in a discussion whether all the things are properly
enumgerated and whether the definition that is given is accurate or
inaccurate. Division [zibkiga) is only a particular kind of enumeration.

1.* Knowability (pramiti-visayatva) and namability (abhidkeyatva)
are co-existent. What is knowable is namable.

2. As for the particular order in which the padarthas (categories)
are mentioned, the reader may profitably consult Mitabhasini, ‘dravyasya
sarva-padarthadharatvena.........annam 1 sedha-riupatvenabhavasya tad-
anantaryam’, pp. 14-15. :
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Aksapada Gotama, begins his  Ny@ynsatra, with an enumera-
tion of as many as sixteen topics : (1) instrument of - knowledge
(pramana), (2) object of knowledge (prameya), (8) doubt
(samdaya), (4) object of desire (prayojana), (5) illustration
(Irstanta), (6) dogma (siddhanta), (7) component members or
parts of a reasoning of an argument (avayava), (8) argument by
indirect proof, supposition or reasoning by veductio ad abswrdun
(tarka), (9) determination of a conclusion (nirpaya), (10) dialectical
elicitation of trath (va@/a), (11) dialectic of sophistic triumph ( jalpa),
(12) dialectic of sophistic refutation (vitanda), (13) plausible reason,
fallacious reasoning orapparent argument (hetvabhasa), (14) refuta-
tion by equivocation or perversion of facts (chala), (15) refutation
by false analogy and disparity or futility of argument (jati) and
(16) point of defeat (nigrahasthana). Kanada, in his Veidesila-
swhira, enumerates only six categories. He does not mention ‘abhava’
or non-entity, in the list. The difference hetween the arguments
of the topics in the systems of Gotama and Kanada is not considered
to amount to a discrepancy as they arve reconcilable @ the one morve
ample, the other more succinet, both leading to like results.  An
inquisitive student of philosophy may, in this connexion, read
Dinalari on Vidvanitha’s  Nyayo-siddhagntanodtgeali, where the
sixteen topics of the Nyayasutra have bheen shewn to be reconciled
with the seven topics of the later Naiyayikas.®

Naptapadarthi gives seven heads of categories. A conception
may be either positive or nagative. The objects corresponding
to the conceptions should, on that account, be also positive or
negative. S0, by some, padarthas were first divided into bh@va and
abl@va, and then the bhava palgrthas were further divided into
six. This is the case, for instance,inthe Lalsanavali of
Udayanacarya (and in later times, in the T« vk amgsta of
Jagadisa). By others, again, the padarthas were themselves divided

»

Gotama opens his s#ifra with an enumeration of the subjects treated
in the book i. e., with a table of contents. Every item of this table of contents

like the table of contents of any other book may be reduced to one or other

of the six (or seven) categories of the Vaidesika., The curious reader will find

such attempts made in the Dinakari, etc,
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intq seven. This is the case, for instuance, in the Sa ptapadarths
of Sivaditya. The sevenfold division is accounted for thus :—Things
are either positive “bh@ra) or negative (abhara). Positive things
are either properties or the substratums in which the properties
reside. The substratums are J ravyas or substances. The properties,
again, may be ecither lusting or transitory. The transitory properties
are karmas or actions. The lasting properties may be either those
that are essentia! i. ¢, the very life ot the thing in wnich they reside,
or may merely serve to distinguish one thing from another.
The former are sam:anyas (jatis) or generalities, and the latter are
gunpas or qualities.  Videsa or particularity and samavaya or
inherence are accepted only to serve some technical purpose and the
former (ridesa) ix rather peculiar to the Vaidesika whose very
name is derived frem it.*

It might be said that the real knowledge of these categories
to be obtained by a clear conception of them is useless inasmuch
as it 1x in itsclf neither happiness, nor the absence of misery, nor
the means to obtain these ends.  But the utility of the knowledge
of thlie categories is not to be questioned, for it contributes to the
knowledge of the truth of @bucen and the @tinatattor when known
b&comes & means to attain mokge or salvation.  So moksa is the
ultimate end of the knowledge of these categories.

Earth, water, light, air, ether, time, space, soul and mind
are the wine substances (dravya)?®. .

The substances, according to the Vaidesika system, are only
nine, neither more nor less. It is illogical to imagine ‘darkness’ to
be an independent substance. Tt is nothing but non-cxistence  of
light. The notion that it possesses colour is erroncous. The notion
that it possesses motion is also an error occasioned by the removal

. * See Ghate, Nofes on Saptapadarthi.
. As for the particular order in which the substances are mentioned,
note thg lines of Jinavardhana, p. 100, lippani, 2. .

‘It may also be useful to remember here that the conception of substance
(dravya) as the substratum of qualities and movements is the bed-rock of »L~he
relations of Nyiiya ; and one has only to show the hollowness of the Nyiya
distinctions of substance (@ravya), quality [gu:rj,a) and movement (karman or
kriya), in order to knock off the bottom of the Nyaya realism.' (Primer of
Indian Logic, Part iii. p. 15.)
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of light. No coloured objects would be seen without light, darkness
is seen without light, therefore darkness is not a coloured object.
‘The word ‘only’ -+ --- is intended to exclude ‘darkness’, which,
according to Mimamsakas, is a distinet substance*. The
Mimamsakas argue that on the strength of the experiencé which
assceiates blue (black ?) colour and movement with darkness, it
should be regarded as a substance ; and it cannot be any of the nine
substances mentioned above. So, it should be given a distinct place
as the tenth substance in the list of substances. The Naiyayikas
point out that the experience which associates colour and
movement with darkness is erroncous. For a substance having
colour can be scen only in the presence of light ; and darkness,
which 1s seen in the absence of light, cannot be a substance having
colour.  In fact, darkness, according to Naiyayikas, is nothing but
the total absence of such light as is effectual in normal perception’**

Colour, taste, odour, touch, number, dimension, severalty,
conjunction, disjunction, priority, posteriority, intellect (knowledge),
pleasure, puin, desire, aversion, cflort, gravity, fluidity, viscidity,
predisposition or impression, merit, demerit. and sound are the
twenty=four qualities (ynna)s.

It should be noted in this  connexion that a  substance
(Drarya) is the cause and quality (guaa) the effect and that the
cause must exist before its effect.  Thus we can find a substance
(the cause) without the qualities (the cffects), for instance, in a jar
(yhata) in the first moment of its existence. But in the case of
a jar, in general, there is the existence of qualitics.  Hence it can
he said that every substance should not necessarily have a qlmhty
but that whatever has a qmlxty is a subst.mce

The b‘ml\hyas also assert that ‘darkness’ is 'unndependent substance.
Primer of Indian Logic, Part iii, pp. 10-11.

4. The VaiSesika system draws a distinction between visesa-gunas
(special qualities) and snanya-gunas (general qualities), Colour, -smell,
taste, touch, sound, viscidity, natural fluidity, cognition, pleasure, pain, desire,
hatred or aversion, effort, merit, demerit and reminiscent impressions are
vifesa-gunas, the rest are samanya-gunas. The visesa-gunas are so called as
they are never found to be common to two classes of substances.

LAJ
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Kanada in his Vaisesikasut e does not directly recognize ali
the twenty-four qualitics. He mentions only the first seventeen.
Prasasta-pada adds, in his  Pada@rtha-dharmasamyraha, popularly
known as P’rasustapada-bhasye, the last seven, implied by the
particle ca in the original sutra of Kanada.

Some* observe : ‘It would be difficult to justify the need for
giving a distinct place in the Naiyayika’s list of gunas, to
prthalktea, vibhaga, paratea and aparatea.  Ppthaktea (separate-
ness) is not materially different from  difference which, according
to Naiyayikas, is anyouyabh@rca or reciprocal negation—a species
of non-existence. Vibhaye (disjunction) could hardly be distin-
guished frem oamyoya-na@se (loss of contact).  What are remoteness
and proximity (purvire and aparatra)  but space-relation  or
time-relation,  the former consisting in a  larger number of
intervening  samyoyas (contacts) or ciprakysietra and the latter
in a smaller number of intervening swimyogas or saiwnikpstetoe 2
In fuct, some Navya-Naiyayikas ave preparved to discard these
gunas, on the ground indicated. The realistic obsession of the
Nyaya-Vaidesika writers, who often go to the length of finding in
the external world an objective reality corresponding to every
thought and cevery word, is mainly responsible for the retention
of these qualities in the traditional list of grpuws!

Throwing upwards, throwing downwards, contraction, expan-
sion and going (in general) are the fice actions or motions (karma)®,

“Motion is primarily divided into three kinds,  according
to ity direction, namely, vertical, horizontal, and slanting or
miscellaneous.  The vertical motion may be from below to upwards
(u,'t/rgeym_w,), or from above to downwards (araksepana). Horizontual
motion also may be twofold, motion nearcr to oneself (@knieana)
or. motion farther from oneself (prasaruna). All other motions
are relegated to the comprehensive class of gyamana”—Athalye on
Twrkasamyraha.

*  See Primer of Indian Logic, part iii,
5. Action (%arma) is void of quality and it is transitory.
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Generality (s@manya) is of three kinds : highest, lowest
and middling®.

A generality is said to be higher (para) when it is more
extensive than another (apara). Thus, dravyatve is a higher
generality (par@ jati) with reference to prthivitva, which is apara
Jatt with reference to draryatva. But dravyatve is an apard jati
with reference to satta. But sattg is never an apara jati, for
its substratum (@&raya) is not included in any higher class*.

/
)
Satta-jatyasraya
(largest circle)
y
v
/’
Prihivitva-jatyusraya Dravyatva-jatyasraya
(smn]lest circle) (medium circle)

6. bumuma or generality is that common aharactenst:c which runs
through all the members of a class and which is the cause of the notion
that these members form a class.---Samdanya does not denote a class or
group but a common characteristic 01 that class'—Ghate.

*  Puaratva =adbiladciavrititva, aparatva = alpadesavy ttilva, para-jati
is wydapaka of u/)m a-jati : cf, the use of the terms gemus and speczds in English
Logic where ‘man’ is a species of ‘animal’, but a genus of ‘Aryan’,

Animal

Aryan Man
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Particularity (vifrsa) is infinite because of its abiding in
every eternal substance®. '

‘Visesas, in the sense in which the Vaiesikas and Naiya-
yikas recognice them, are not recognised by other Indian philo-
sophers, who find it easy te disprove the necessity for recognising
vi$egas by pointing out that the self-discriminating capacity ascribed
to visesas might be attributed, with advantage, to eternal substances
themselves™’

Intimate relation or inherence (sancraye) is only one®,

It is the obsession of economy (laghava) that has led the
Vaidesikas to hold that inherance is eternal and one. The Bhatta-
Mimamsakas and the Advaita-Vedantins recognize the relation of
tadatmyo instead of samaiayi.

Non-entity or non-existence («hlhara) is of forr kinds in the
forin of antecedent negation (i. e., the non-existence of a thing be-
fore its production, prayabhgea), consequent negation (i. e., negation
by destruction, dhramsabhiea), reciproceal negation (enyonyahhara),
and absolute negation (alyautahhara)®.

‘In rendering  the term abh@ra, the two terms  non-existence
and negation are commonly used.  Of these two, the former
term is nearer to the Sanskrit word ablaca ; and the latter term -
is likely to prove somewhat misleading, as it primarily refers to
negative expression rather than to the negative category denoted by
such expression™*.’

Earth (pothie) is eternal and non-eternal : eternal in the form

7. The idea of ‘particularity’ fvidesa) is peculiar to the VaiSesika. It
serves to distinguish one individual from another.

*  Primer of Indian Logic, Part iii, pp. 41-42.

* 8. Samaviya or intimate relation is one and eternal in the sense that
it is neither produced nor destroyed by the production or destruction of the
related things.

9. ‘Abhiva, as an independent padurtha,is not found in V. S. ; but
it is afterwards added by the commentators for the sake of convenience,
though really speaking it has no external existence as such'—Ghate.

**  Primer of Indian Logic, Part iii, p. 47.
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of atoms and non-eternal in the form of products. The non-eternal
earth in the form of products, again, is threefold : body, sense-
organ, and sensible ohject. The body of this world is earthy, it
belongs, for instance, to the beings of our class, as realized -in
perception ; the sense-organ (consisting of earth) is the nose (sense
of smell) that perceives odour ; and the object is the jar, ete.©

Water (ap), too, is of two kinds : eternal and non-eternal ;
eternal in the form of atoms and non-eternal in the form of
products.  Non-cternal water, again, is threefold : body, sense-organ
and object. The body made of water is found in the region
presided over by Varupa or the Water-God ; the sense-organ is
the tongue that perceives taste; and the object is the river,
sea, ete.!?

Light (trjax) is eternal and non-eternal : eternal in the form
of atoms and non-eternal in the form of products. Non-eternal light,
again, is threefold : body, sense-organ and object.  The body made
of light is found in the region of Aditya or Sun (solar region) ;
the sense-organ is that which perceives coloar ; and the object is
earthy, celestial, gastric and mineral*?,

Air (r@yn), too, is both eternal and non-eternal : eternal in
the form of atoms and non-eternal in the form of products.  Non-
eternal air, again, is in the form of body, sense-organ, object and
the vital hreath. The body made of air is found in the region of
Viyu or the Wind-God ; the sense-organ is that which perceives
touch ; the object is that which iz the cause of the movement
of trees and the like ; and the vital breath is that air which moves
about within the body. This vital breath, again, is designated as

10. It should be noted in this connexion that according to the Nyaya-
Vaidesika our body consists of earth only, as opposed to the popular view of
the body being made up of the five elements. -

11. These facts are based upon a limited observation, There may be
many exceptions according to modern theories,

12. ‘The inclusion of gold as a form of light is interesting and novel.

Properly speaking many metals are lustrous and should be so classed'—
Gurumdiirti, A



XXV

apana, etc., according to tne differences in its movement.
This is really one but receives five names in consequence of
the attending circumstances  or environments of position and
function. The still air is nothing but an aggregation of atoms
not yet formed into a pruduct.*®

Ether (akada) is infinite, appearing different in connection
with different limiting adjunets, such as the jar, cte.**

Time (kala), characterized by creation, existence and dis-
solution, is of three kinds.*®

Space (k) is of eleven kinds, namely @ east, south-east,
south, south-west, west, north-west, north, north-east, lower, upper
and intermediate.’®

The three substances beginning with ether, that is, ether, time
and space, are really but one ; they appear as different on account of
differcnees in the limiting adjunets (rpadhi).?

The Soul (@hnar) is of two kinds @ the Highest Soul (God)

and the individual soul.  The Highest Soul, that is; God (Iévara) is

e 13- Mecdern science is quite opposed to the orthodox Indian view

regarding the five pranas. It holds that there is a nervous power which

effeccts all the changes that the five granas perform according to their
respective functions,

Ina closed room, air remains in a still or motionless condition, the
presence of that is felt by the operation of the fan.

14. Such terms as ghaldkasa, malhikaia etc., do not really denote
so many different @kasas. Ghala, malha etc., are but the limiting adjuncts
of one uniform atdsa.

15. Time appears in three different ways owing to difference of
conditions. Really, it is of a uniform character.

16. The elevenfold division of space seems to be peculiar to Sapta-
padarthi. Popularly ten quarters excluding the intermediate region are only
recognized.

17. ‘Time depending on action, Space depending on spread-out-ness,
Ether depending on holes in the matrix of matter, when lifted out of these
limiting characteristics can be conceived of as identical'—Gurumurti.

S-P—4¢
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but one. The individual souls G. e., knowers of the field, ksetrajnah)
like oursclves are without number.*®

Mind (menas) is numberless as it is conjoined to every
soul,’® '

The five substances beginning with ether i. e, ether, time,
space, soul and mind ave eternal only, while the others are eternal
as well as non-eternal.*®

There are seven kinds of colour (v@pa): white, red, yellow,
black, green, purple and variegated®*.

Sivaditya recognizes an independent seventh colour like the
variegated colour (citra-rwpa), because the variegated colour as a
distinct one is perceived or apprehended in a piece of cloth
as such.  According to the Vaidesika system, the fact that colour is
a quality which covers the whole of the object in which it abides and
which cannot co-exist with its negation in one and the same object,
is responsible for such an apprehension as ‘this piece of cloth
is variegated”  The variegated colour cannot be affirmed to be a
sumtotal of various colours because a colour, to make an object
perceptible, must have the mnature of residing in its substratuin
pervading the whole of it. Tt cannot make an object perceptible

18. Kanada does not mention God in his Vailesika-stitra but
Pralastapada the first exponent of his system does refer, of course indirectly,
to the Great Lord, Ruler of the universe,

19. English Philosophers refer all the intellectual faculties to the
mind. Sometimes emotional phenomena are also referred to the mind in its
extended sense.

zo. Earth, water, air and light are eternal in the form of atoms
and non-eternal in the form of products. Ether, time, space, soul,
and mind are eternal on/y and never non-eternal as they cannot be
presented in the form of products. '

21. Kanada, in his Vaidesika-slitra does not make the sevenfold divi-
sion of colour (#fipa). Pradastapada has, in his bhasya ‘$ukladyanetapra-
kiram' only and Sridhara also does not say anything more, on the point,
in his Nyayakandali.
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if it partially pervades it, because full pervasion by a colour is
condition necessary for the perception of an object.

Taste (rasa), too, is of seven kinds, namely : sweet, bitter,
pungent, astringent, sour, saline and variegated*?.

The seventh taste viz., vuariegated is to be recognized as the
frait haribaki is perceived to possess such a taste. Tt is no one of
the first six but a peculiar one. Some are inclined to recognize a
seventh colour but not a seventh taste ; but it is rather illogical to
say in one way regarding colour and quite in a different  way
regarding taste.

Odour (yandha) iz of tyo kinds, fragrant and non-fragrant.
Touch (sperda) is of three kinds, cold, hot and neither cold nor
hot.  Number (scmhlya) is of three kinds, one, two and many.
Dimension (parimana) is of  various kinds, minute, large, long
and short. Length and shortness may  be included in Largeness
and  minuteness.  So this division scems to be not very logical.
Severalty  (pothalktea) resides in one and many.  Conjunction
(samyoga) is of two  kinds, that produced from action and that
}'b.l'oduced from another conjunction.  Disjunction (ribhaga) is also
of two kinds, that produced from action and that produced from
another disjunction.  Priority (paratea) is effected by time and
space. Posteriority (aparatea) is  also  effected by time and
space®®.

22, The sevenfold division of taste (rasa) is rather peculiar to
Saptapadarthi. Prafastapida’s Bhasya, even, has the sixfold division.
Puadirtha-candrikii, p. 105, supports the view of Saptapaduriki by saying
that as several colours, residing in one and the same thing can produce
one independent variegated colour (ciira-riipa), so several tastes as found
together in Aaritaki etc., can produce one independent variegated taste
(citra-rasa). If variegated colour is to be admitted as an independent
colour, then variegated taste also should be admitted as an independent
taste. Either both should be admitted or both should be rejected.

23. Variegated odour cannot be admitted because fragrant and non-
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Cognition (buddhi) is of two kinds in the form of
remembrance (smpt) and apprehension (anublava).  Apprehension,
again, 15 of two kinds in the form of right apprehension (prama) and
wrong apprehension (aprama). Wrong apprehension is of two kinds
in the form of doubt (samaya) and erroneous cognition (viparyaya).
Right apprehension is of two kinds in the form of perception
(pratyaksa) and inference (wawmiti).  Perception is of seven
kinds, that is, of God and such as characterized by smell, taste,
sight, touch, hearing and mind®*

Perception as caused is popularly divided into six well-known
classes. Sivaditya includes the uncaused pereeption of Clod as
well, in the same list.

Because the indicatory mark or the middle term (finga) is - of
three kinds, inference, too, is of three kinds, namely @ purely
positive (wnvayin), purely negative (eyatirekin) and positive-negative
(anvayaryativelin). These, again, are for one’s own sclf (seartha)
or for others (parartha)es,

By an Inference a person may himself know something by
means of the middle term or he may make some other person
know that by means of certain arguments.

The members (avayava) of an inference for others are, pro-
position or assertion (pratijia), reason (hetn), example (udgharand),
application (npanaya) and conclusion (nigamana). The members
of an inference for both, that is, for one’s own self and for others
arc : (i) presence of the hetr in the subject (paksa), (i) presence of
the ket in a similar subject (sapalksa), (iii) absence of the hetw
from a dissimilar subject (vipaksa), (iv) the major or the

fragrant varieties being opposed to each other cannot reside in one  and
the same thirg,

24. The direct knowledge belonging to God is but eternal, that is,
,uncaused. No other kind of cognition as caused, is possible in Hls case as
His knowledge is always direct ( pratyakya ).

25. Linga is the indicatory mark, such as ‘smoke’ which is the cause
of inference.
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probandum  (s@lhya), not disproved by a stronger proof and
(v) not having a rival indicatory mark that proves the opposite
of the major“.

The hil]aclcs (hetr@hh@sa) arising out of them arve: (i) the
unproved (u,suh}llm/) that is, when there is no  ascertainment of the
middle term (hqtu) as a proper indicatory mark, (i) the contradicted
(rivuddha) that is, when there 15 a contradiction Letween the hete
and the sadhye, (1) the diserepant (enadb@etila) that is, when
the helin tends to prove not only the sadhya but also things other
than that, (iv) the inconclusive (anadhyarvasita)  that is, when
the letrn does not lead to a definite knowledge of the  sadlhya,
(v) the time-lapsed (kalatyayapadisin) that is. when the hetn
attempts at proving the sa/iye when the fit time  of inference has
gone by or in other words, when being barved by pratyalsa,
anwmng@na has no scope at all and the et is known to he
fallacious  and  (vi) the same to the topies (prakarapasamna),
that is, when the /et tends to prove both the sadhya and
its negation or when the Aot being of equal calibre in respeet
of the sadhya as well as its abh@ra, (negation), cannot prove

either®’.

26. ‘The twofold distinction of svarthanumana anl pararthanumnana
is only a matter of convenience, as one cannot do without the other, or as
parirthinumana is only the expression in words of svirthunnmiing which is

barely a mental process'—Ghate.

() Puksasattva, (i) sapaksasattva, (i) vipaksisaltva, (iv) abidhita~
visayatva and (V) asatpratipaksitatva are the five characteristics of an
anvayavyatireki hetn ; excluding sapaksasattva, the remaining four arc the
characteristics of a Aevalavyatirekt hetu, as there is no sapaksa in its case ;
and excluding vipaksasatlva, the remaining four are the characteristics of a
l’evalmwayz hetu, as there is no vipaksa in its case. See in this connection,
Tarkawnyta of Jagadida.

27. Kanada mentions only three fallacies or Jetvadlhiasas ;@  asat
(asiddha), aprasiddha (viruddha) and sandigdha (V.S. iii. 1. 15). PraSastapada
has four with anadhyavasita. Gotama has five 1 savyabhicara (anaikantika),
virnddha, prakaranasama, sidhyasama (asiddha) and kilatite (kalatyayapa-
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Peductio ad absurdum (tarka) and the condition of dreaming
(scapna) are nothing but doubt and erroneous knowledge®®.

Cognitions, determinate or complex (savikalpaka) and
indeterminate or incomplex (nirvikalpaka) ave involved both in right
apprehension and wrong apprehension®®.

Such is the case with recognition (pratyabhijng), cognition of
an object to be avoided (h@i), cognition of an object to be accepted
(upadana) and cognition of an object to be neither avoided nor
accepted but to be looked upon with indifference (vpeksa) ;  that is
they are also involved both in right apprehension and  wrong

30

apprehension’

Conjectare (@ha) and indefinite knowledge (wnad lbya casaya
] 14 !
are involved 1 doubt**.

They are not treated as independent  topics because  they
merely imply the two extremes (Fofi), opposed to each other, of
a doubt.

Pleasure (suhha) is hoth worldly and heavenly bliss.  Pain
(dubhdha) springs from the cause of pain only. Will or desire

disla)—G. 5. 1. 2. 4. This is the generally accepted number. Sivaditya is
rather peculiar in stating as many as six lefvibhasas like Bhi Sarvajna. Sce
in this connection, Pyonavati (Ch. S. 8.), Nyayasara, pp.7—12, Pramdana-
nayatattviloktlankira and Pariksimukhastitra.

28. Reductio ad absurdum serves a special purpose in contributing
to produce a right conclusion and as such it is rather reasonable to regard
it as an independent topic. Zaréa has been variously translated into
English such as confutation, hypothetical reasoning etc.

29. According to Madhava, Jitabkasini, p. 33, indeterminate cognition
is always a right apprehension whereas determinate cognition may be
either a right apprehension or a wrong one.

30. These four kinds of cognitions are not to be treated as indeptndent
topics. They are involved in right apprehension or wrong apprehension
according as they are right or wrong.

31. These two are involved in doubt as both of them possess the
character of incertitude.
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(icchn) is of two kinds, one drives at pleasure and the other
drives at the means thereof. Aversion (dveogsa), too, is of
two kinds, one drives at avoidance of pain and the other drives
at the means of such avoidance.  Effort or volition (prayatia) has
for its object something that is enjoined or prescribed, something
that is prohibited and something that is neither enjoined nor
prohibited but looked upon with indifference®®.

Weight or gravity {y-rutea) ix found both in compounds

38

and elements®®.,

The former variety is explained in the total weight of water
and the latter, in the weight of hydrogen, for example,

Fluidity (dravcatea) s both natweal  (s@msiddhila) and
accidental or caused (nerneittilia)s,

Viscidity  (sweha) is hoth natural  and  conditional
(anpadhika)e,

Predisposition (saumsl@re) is presented in the form of veloeity
(rega), mental impression (Mharana) and  inevtia  (sthitisthapala)
that is, “the power of continuing in a particular state originally
brought about till a counteracting force is made to operate”™e,

Mervit  (Qharma) is both persuasive und  dissuasive, the
former persuades us in doing approved things and  the latter

32. Painis only worldly and not heavenly, Alitabhasing, p. 34.

33. Note here that (i) samithirariipa is expressive of compounds and
(il) ekiiwayavinistha is expressive of elements. This shows that the Vuifesikas
were great chemists.

34. The fluidity of water, for instance, is natural while the fluidity
of gold and ghee is accidental as it is produced by the application
of Heat.

35, The Vailesika system holds that viscidity is a quality peculiar
to water.

36. Of the three varieties of predisposition, velocity and inertia are
classed under simiinya-gunas while mental impression (bhatwan 1) is regarded
as a visesa-guna of the soul because it is peculiar to this alone,
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dissuades us from doing unapproved things. Demerit (wlharna)
ends with the experience of the fruits of action and is counter-
acted by salutation etc.®”

Sound (§hda) is both articulate in the form of distinct letters
(varna) and inarticulate in the form of mere indistinct sound
(dlevani)®s,

Of these qualitics odour, conjunction, disjunction, priority,
posteriority, pleasure, pain, aversion or hatred, predisposition
or impression, merit, demerit and sound are non-eternal only,
while the others are  both  eternal  and  non-eternal.  The
qualities  beginning  with  conjunction  and  ending  with sound
are  non-pervasive,  that i, they do not pervade the whole
of their  substratums,  they  pervade  them only  partially.
Intellect, will and effort are bhoth pervasive and non-pervasive,
that iv to =say, they pervade their substratums wholly as well
ax partially.  Others,  that is, the remaining qualities  pervade
the whole of their substratums.

Throwing upwards (uthsepani) and  other kinds of action
are either prescribed or prohibited or  neither  preseribed  nor
prohibited but looked upon with indifferences. .

Generality is in the forms of a class (jat/) and condition
(npadhi).  That in the form of a class is such as existence (satta),
substantiality, quality, action, ete, That in the form of condition
is such as being a cook etett.

37. In this connexion see Padartha-candrika, p. 109 and the lines
of Jinavardhana, {ippam, 11, p. 109. :

38. Sound is a special quality belonging to ether.

39. Intellect, desire (will) and volition (eflort) are partially pervading
in individual souls but fully pervading in God,

40. In this connexion read Aitabhisini, p. 36.

41. ‘It should be noted that many times the word saminya, though,
really speaking, a general term including both it/ and wupadhki, stands only
for ja/i ; and it is in this sense, that s@minya is said to be possible only in
the case of dravya, guna and farma and there, too, not in all the varicties,’
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The antecedent non-existence (pragelhara) and  other
varieties of non-existence are numberless aceording to the
differences of counter-entitizs (pratiyogii)*®.

Intermediateness (madhyatva) is the negation of priority and
posteriority*®.

Darkness (tndhakara) is also a negation only (of light)*,

Potentiality (§akti) is but the natuve of a sabsiance ete*®.

Peculiarity or the nature of heing limited i. e., qualification
(vadsistya) is nothing but a relation subsizting between an attribute
and an attributive*e,

The nature of being known (/Zatet@) is but a relation
hetween knowledge and the ohject of knowledge*™.

Similarity (s@ly8ya) is generality in the form of a condition*®.

Lightness (laghitrva) is the negation of gravity (and hence
need not be added to the list of qualities)*®.

42, Ablkiwa or non-entity is no jati because jati is something positive.

43. Madhyatva or intermediateness is not an independent quality.
It falls under non-existence because what is neither distant nor near but the
négation of them is middling or intermediate.

44. The Vaidesika view of darkness is propounded in the VaiSesika-
stitra (V. 2. 19) of Kaniida indirectly hinting at the fact that non-entity
(abhava) is no less than a category (padartha). Midhava’s Sarvadariana-
samgraka (aulitkya-dariana) gives a fuller discussion about the subject,

45. Nakti or potentiality, that is, ‘the capacity of a thing to produce
its effect’ is but the nature of the thing and as such it need not be
admitted as an independent topic.

46. FPaitisiya or peculiarity being the relation between the vitesana or
an attributive and z7fesya or an attribute cannot be an independent topic.

. 47. Jhatata or the nature of being known is the relation of the jar
( ghala ), the object, with its cognition ( jivima ).

4.8. Sadiéya or similarity is not an independent topic, it is
cognized as a positive thing in the form of upadhi-siiminya or generality
in the form of a condition as opposed to jiti-samanya or generality in the

form of a class.
49. ‘It should be noted here that there is some confusion about
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Thus any other thing said to be existing is to be included
in the ubovo mentioned categories, as, for instance, number, in the
qualities™,

Of these, thoso that are etornal have causality only and those
that are non-cternal have hath causality and producibility. There
are thiee kinds ef causes*, intimate cause (samavayik@rana), non-
intimate cause (wsamarayikarana) and instrumental cause (nimitta-
lara 7},4’1.) .

Other varietios of padartha can he easily conjectured®*.

The real knawledge of these is the cause of the highest  good.
Reality consists of non-attribution, and o knowledge of reality is
apprehension®,

Apprehension  ix of fonr kindsx characterized by hearing,
reasoning, contemplating and realizing®.

the exact meaning of gurutva. If it means ‘heaviness’, then only laghutva
ar lightness is the opposite of gurutva ; on the other hand, if grnrutva
means ‘weight’ which seems to be its proper meaning (idyapatan-
asamavayi-karapam), then lughutva is only a degree of gurntva and not
opposed to it,’

50. Anything else existing can be included in any of the above-

.

mentioned categories, like number in qualitics. The categories are neither
less nor more.

* A cause is an invariable antecedent. This definition is further

limited by the clause ‘provided it is not awvathasiddha’. The essence of
anyathasiddia seems to be this : the minimum invariable antecedent from
which an effect proceeds is its cause, and anything not included in the
minimum is anvathisididha. Some of the anyathisiddhas are involved in or
implied by the minimum e.g., the colour of the threads is not to he
included in a statement of the cause of cloth (ckajiuina-visayatva), and for the
same reason fanfutva also is excluded : Laghuniyata  prirvavartinaiva
karyasambhave tadbhinnam anyathiisiddhanr, See N. Vedantatirtha, Notes
on Pedantasiddhimtasiktimaiyari, CALcoTTA SANSKRIT SERIES, No, IV,

51. Only a substance (drazya) can be an intimate cause and only a
quality (guna ) or an action (#arma) can be a non-intimate cause.

52. The purpose served by the Vaifesika-siitra is to give a correct
knowledge of the categories enabling us to attain salvation,

53. The direct apprehension or truth involves in itself four steps,
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Highest good consists of the ncgation of the whole set of
pains effected by false knowledge co-existing with the annihilation
of the cause of that faisc knowledge, such zn annihilation being
brought about by true knowledge®.

Pain, again, is of twenty-one kinds, the body, the six orguns of
sense, the six objects ot sense, the six cognitions, pleasure and
affliction®®.

Pleasure is included in pain because it i ulso intetmixed with
pain,  Unalloyed pleasure canrot be had in this world of men.
What is pleasure now, for instance, the birth of @ son, is the
root of excessive pain afterwards, for instance, when the son falls
ill or expires. Thus there is nothing which can be cailed real
pleasure in this pbysical world.

altentive hearing, reasoning, meditating and realizing,  Brhadaranyakopani-
saf, it 4. 5, dictates to this effect : ‘the self is to be heard, reasoned about,
meditated on and  realized®  (atmi wvare  draslavyal  Srotavyo mantavyo
nididhyasitavyal), which apparently directs an enquiry about the self,
about truth. Vide, N, Vedintatirtha, Introduction to Vedanta-siddhdnta-
stktimarnyari, C.S. 8., No. 1V,

54, To have a clear idea of the nature of the highest good (nihsreyasa),
the reader is advised to carelully go through Aftabhasing, p. 42 and LPadartha-
candrika, pp. 114-—115.  Of course, there is a difference of opinion between
them, According to the Vaidesika system salvation consists in the total
absence of pain ; it is not a positive joy, to be sure.

55. The theory professing twenty-onc kinds of pain or misery is
not the invention of Si\';idity;l. It is a very old thecory propounded as
early us AD. 3oo (vide, N. Vedantatirtha, Nyayadavianer Itihasa, pp. 225-
230), by Uddyotakara, in his Nyayavartika, p. 2. Of these twenty-one, the
body is called dufkha because in it the individual soul experiences dulkha,
the next cighteen are called dufpblha as they are the causes of dulpkha,
pleasure is called duhbha as it is intermixed with duhkha and duhkha itsclf
is called duhpkha from its very nature,

Cf. ‘Ehavimsati-bheda-bhinnam punar dufklam : sarivam, sad indriyant,
sad visayily, sad buddhayah, sukham, dulilkham ceti. A'.\"(lﬁl‘{ll{l dulkhayatana-
tvad dupkham, indrivani visayily buddhayas ca tatl-sadhana-bhivit, sukhant
dubkhanusangat, dulkham svartipata iti’'—Nyayavirtika, 1, 1.1,
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The definition of the categories*

Now, the definitions of the several categories, enumerated are
being given, as right knowledge of them depends mainly upon cor-
rectness of definitions. A definition is but an exclusive mark®®.

The application of the process of inference in the case of a
definition :—(@1) A definition differs from all other things (the
definition of Prthiri differs from what is not such a definition),
(ii) on account of its being an exclusive mark (gandhavattea is not

» The definition in Sanskrit is the unfolding of such properties of the
thing to be defined as are ordinarily understood as characteristics of that
thing only 7. e., the essence of the thing. A definition, therefore, is equal
to the characteristic property which distinguishes the thing to be defined
(laksya) from all other things. In order that a definition should be correct
it must be free from the following three defects :

(i) Non-existence of the charateristics in a portion (ckadesa) of the
thing defined (quyapsi) ; (i) existence of the characteristics in the thing
defined as also in a thing not defined (afivyaptd) ; (iii) the total absence of
the characteristics in the thing defined (asambhava). A definition thus
becomes an asadharana dharma, a peculiar or distinguishing quality which
is free from these three vitiating factors that reduce themselves to fallacies
or ketvabhasas.

56. ‘So far, the padarthas, their divisions and subdivisions have been
enumerated. Now the definitions of the several things enumerated are
going to be given in the same order ; for, without definitions, the several
things cannot be accurately distinguished from one another, and hence the
right knowledge of them cannot be produced which alone leads to salvation.
The purpose of a definition is either distinguishing the thing to be defined
from all others or calling the thing by a particular name for practical pur-
poses. A definition must be found in all the things defined without excep-
tion, it must be found in no other things than the things to be defined
(laksya). Thus the purpose of a definition, according to the Naiyayikas, is
more negative than positive. It only excludes the definitions from others
but gives us no accurate notion of the difinition itself.’
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found in anything else other than Pythivi), (iii) the thing which
is not different from others, e¢. g., the thing which is not different
from the-things that do not constitute the definition of vakni (five),
cannot be an exclusive mark just as dhawme (smoke), (iv) thus
it is not that the definition is not an exclusive mark, (v) therefore,
it is not that the definition is not different from others (other than
those which do not constitute a  definition) but pesitively  different
(from what is not a definition)*”.

The application of the process of inference is to be  similarly
seen In all definitions.  Of them the definition of padartha, in
general, has already been given®®.

A substance is (i) what has inherent in it, the generality
of substance-ness  (lravpiccasjato)y or (i) what has qualities in
intimate velation with it or (iii) what is itself an intimate or
inherent cause™.

A quality is (i) what has, inherent in it, the generality
of quality-ness, (i) what is not of the nature of motion while

57. A dehnition is a  differentiation  from all other things. The
application of the process of inference about this is shown in the form of a
five membered syllogism. The argument is of the type of a purely negative
concomitance (kevalavyatirekin).

58. The definition of ‘padartha’ has been already given (p. 13, stitra 1),
Although, strictly speaking, that cannot be a definition according to
Sivﬁditya, still that may be regarded as a definition in a figurative sense
(Mitabhasini, pp. 13-14; 48) or it may be said that the definiiion of
‘padartha’, in general, has been given by the learned in other books, so
here the several ‘padarthas’ in particular, are to be defined (Pudartha-
candrika, p. 116).

59. Herefrom ‘follows a series of definitions, It will be noticed in
almost all cases the definition is verbal, In pursuit of absolute accuracy,
this system invents a Yjati’ or generality for everything that has to be defined
and defines a thing as possessing the gencrulity of its quality. The negative
concomitance which Sivaditya calls the feature of definition is scen in this
sort of definition, because possessing the generality of its quality excludes
all other objects from the definition. Though in several cuses alternative



Possessing  generality and (iii) whichis not capable of being an
inherent or intimate causc®. .

An action is what has, inherent in it, the generality of action-
#ess and s the non-intimate cause of the first conjunction and
disjunction®*,

A conjunction also, can be the non-intimate cause of another
conjunction, hence the first conjunction which is caused by an action
only is specified in the definition of action.

Gienerality i cternal, one and in  intimate relation with
many*®,

Particularity is that which cannot possess generality and
which abides, in intimate relation, in a single individual thing
only®®,

detinitions are given, the uniform method is to define an object in terms of
its generality to secure exclusion of other things—Gurumurti.

6o, Some say that lightness (leehutod), softness (mrdutva) and hard-
ness (Aalhinatva) are additional qualities ( gupas) : but they are not so,
because lightness is nothing but the negatiou (abhirva) of gravity (gurutva ),
and softness and hardness depend  respectively upon the loose and close
conjunction of the parts of a body of which a mass is composed  (avayava-
sambandha).

61. It should be noted here that a quality and an action are similar
to cach other as they are both properties of a substance but they differ from
each other inasmuch as the former is of a permanent character and the latter
is evanescent.

62, ‘It should be noted that no definition containing pitE is given in
connection with the last four padirthas, because sz does not abide in them
at all. It is only dravya, gupa and farma that can have gitdiy according to
the Naiyayika’—Ghate,

Stomiinya  cannot have jatf, becausc sunuinya itself means  general
hature that runs through all the members of a class ; and one general-nature
cannot exist in another general nature.

63, Particularity s intimately connected with an eternal thing
only. The exclusion ot non-eternal things is accounted for by saying that
the distinction of one thing from another depends virtually upon the distiiic-
tion of the atonts of those two things and all things are composed of the
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Visegas are many and thoy are different from one another
having no common characteristic.

Inherence or Intimate relation is but an eternal connection®.
- Non-existence or non-cntity is that, the coguition of which is
dependent on the cognition of its counter-entity®.
A counter-entity s what enables ns to make an idea of some
other thing that cannot be conceived of, by itself.

IBarth i, that which has the generality of eavth-ness and which
has odour in intimate relation with itselfee,

Odour abides only in the earth and dews not abide in anything
clse. Tt should be noted in this connexion that wherever there is
odour there ix earth and not wherever there is earth  there is odour.
Therefore, it will be, strictly speaking, incorvect to say ‘earth is an
odorous thing™ instead of saying ‘everything that has odour is
earth)

Water is that which has the generality  of water-ness and
which has a cool touch®.

atoms which are eternal.  But what distinguishes the atoms of one thing
from those of the other is particularity or individuality (viéesa). Iresas
camot have pasi because gotl is something common and something common
cannot exist in zifesas, whichy in their very nature, are distinct, They always
distinguish one thing from another.

64. Samavaya has no guti because samavaya being a particular kind
of relatien is only one or samavaya has no gt because it does not 1eside in
a thing by intimate velation (samavoya-saombandha).  According to wome
samavava is an object of direct perception while others maintain that it is
an object of inference. :

65.  c1bhara has no juté because jati is bivaiupa, that is, it exists in
existing things orit is something positive ; abhiva means non existence and
hence it cannnot have any relation to a thing through jus.

66. The odour in a piece of stone is generally imperceptible but it is
felt when that stone is reduced to ashes. The odour felt in water does not
naturally belong to water but to the carth, which is intermixed with water.

67. Sometimes a slab of stone has a cool touch simply because particles
of water come in contact with it, The hot water has a hot touch
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Light is that which has the generality of light-1¢2s and which
has a hot touch®®.

Gold is regarded by the Vaidesika as belonging to the class
of light. Of course, popularly it is regarded as an earthy substance.

Air is that which has the generality of air-ness and which
has no colour hut has touch®.

“There are two views about the cognition of rayr.  Some hold
(e. g. the authors of T S, and Mu.) that «ayn is not the object of
pratyalksa or divect perception, but can be known only by inference.
They say that the sensuous perception of a substance is possible
only when the scubstance is possessed of @ manifest colour. A
manifest tonch alone would not do. Fayw has a manifest touch but
no manifest colonr.  Others, however, hold that either a manifest
colour or a manifest touch is sufficient to make a substance percep-
tible.  Thus ey is pereeptible, because it has a manifest touch)

Ither is that  which has the quality of sound®™.
which is only due to the admixture of heat (fejus). The definition that
‘water is cold to the touch’ is not correct in the light of modern Physics,
coldness or heat depends upon temperature.

68, ‘Il it be said that hot touch and brightly white colour peculiar to
tejus are absent from gold, we reply that they are there, but are prevented
from being perceptible by the touch and colour of earth which is bound up
with it’-—Ghate.,

69. ‘Its existence as a distinct substance is inferred from feeling. The
wind that blows is apprehended temperate independently of the influence
of light ; this temperature which is a quality implies a substratum, for it
cannot exist without ene. That substratum is air, different from water
which is cold, from light which is hot and from earth which is adventitiously
warm by induction of light.” (Col. Essays,)

7o, ‘The existence of an ethereal element as a distinct substance is
deduced mnot  from distinct perception, but from inference. Souud is a
peculiar quality, for like colour and other peculiar qualities it is appre-
hended by only one external organ of such beings as men are ; now a quality
abides in  a substratum which is qualified, but neither soul nor any one of
the four elements—earth, water, light and air—can be its substratum, for

it is apprehended by the organ of hearing, The qualities of the earth and
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Time is that which is w@n abode of the non-intimate cause
of priority or posteriority produced by the motion of the sun, and
at the same time, not an abode of priority or posteriority itself™.

- . . L3 R g - . .
Space is that which is an abode of the non-intimate cause of

priority or posteriority not produced by the motion of the sun, and
at the same time, not an abode of priority or posteriority itself™,

The soul is that which has the generality of soul-ness and
the quality of cognition or intelligence™.

The mind ig that which has the generality of mind-ness, is
devoid of touch and is a substratum of activity™*.

the rest are not apprehended by hearing but sound is ; therefore it is not a
quality of these subrtances, nor is it a quality of time, space and mind ;
since it is a peculiar quality and those three substances have none but such
as are common to many. Therefore, a substratum other than all these is
inferred and that oneis the ethereal element. It isone, for there is no
evidence for diversity and its unity is congruous as infinity accounts for
ubiquity. It is infinite because it is found everywhere. It is eternal because
it is infinite.) (Col. Essays).

According to the modern theories of Sound, of course, $abda is rather
a guna of viiyn than of ether (Waéa).

71. The notions or expressions like the past, present, future, elder,
younger etc., are simply due to the connection of the things with one per-
manent all-pervading entity which is called time.

72. ‘The relations between existing bndies are accounted for by space
(di#). Tt has not the capacity for containing bodies ; but it has the capacity
of pointing out the relations between existing bodies with reference toa
certain body.

Notice that in the case of @kada, kila and ik no definition containing
jati like aptoa, viyufva etc, have heen given ; because no y.uti is possible in
them, since they are each only one, wherecas the conception of jiti necessarily
presupposes plurality’—Ghate.

73. The existence of organs of sense and their appropriate objects
implies a knower and that knower is the soul,

74. Every individual soul has its own mind. Thus minds are infinite
in number like the souls, They are ecternal and atomic in magnitude
(anuparimana). According to the Mimamsakas, mind is all-pervading (vibhu).

S-P—6
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‘olour is that which has the generality of colour-ness and
which is cognized by the eye alone™.
Taste is that which has the generality of taste-ness and which
is perceptible only hy the tonguc™.
Odour is that which has the generality of odour-ness and
which is perceptible only by the nose™.

Touch is that which has the generality of touch-ness and
which is peceptible only by the organ of touch i. e., skin™.

Number js that which has the generality of number-ness
and which is the special cause of counting.

Dimension is that which has the generality of dimension-
wess and which is the special cause of the common usage of
measurement®®,

Severalty is that which has the generality of severalty-iess
and which is the special cause of the common usage of  differentia-
tion of one thing from another®,

75. Colour can abide only in earth, water and hight. In the definition
of colour the word gupa (quality) means a special quality (witesa-guna) and
thus the conjunction of light with the wall (prabha-bhitti-samyoga), cognized
by the eye, is excluded, as conjunction (samyoga) is not a special quality,

76.  Tn the definition of taste frasa) the word tonly’ (miitry) is not
used because no other quality than this is perceived by the tongue.

77. In the definition of odour fgandha) the word ‘only  (miitia) is
not used as no other quality than this is perceived by the nose.

78. Inthe Jdefinition of touch (sparia) the word fonly’ fmitra) is
necessary to exclude number (sankiyvi) ete., which are perceived by the
sense of touch (sparéana-grihva) but not by it alone.

79. The numbers from two upwards are relative, on account of their
being viewed in reference to another (apeksitbuddhi). The distinguishing
perception, by which we apprehend ‘this is one’, ‘this is one’, and which
gives rise to the notion of duality (dwitvaj is called apeksabuddhi.

80. The dimension of a thing is produced by ‘4aranabahutva or

karanamahattva, or  pracayavitesa, (a particular kind of conjunction
of the parts).

81. ‘Ghalak pato na’ (anyonyabhiva) shows the difference between
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It should be noted that ‘A is different from B’ (pythaltca)
is not the same thing as ‘A is not B (awyonyabharea). We
cannot say, for instance, . cause is different from the effect’ as
the .cause and th~ effect ure really inseparably connected together.
We can say, however, ‘a cause is no eftect’. ‘A is different from B’
does not only convey a mutual negation but also something more.
Thus severalty is the negation of objective identity, while mutual
negation iz the negation of the sameness of wature. The  Navyu-
Naiyayikas Jiscard severalty as an independent gquality.

Conjunction is that which has the generality of conjunction-
ness and which s charactevized by w velation that 15 non-eternal
as opposed to inberence that is eternal®s,

Dixjunction i= that which hax the generality of  disjunction-
wess and which is the special e of the idea of  separation of
two things joined together®?,

It should be noted that disjunction 15 not only the absence of
copjunction but is an actual sceparation that brings about the des-
truction of a previous contact.

Priority is that which has the generality of  priority-ress
and is the special cause of the conmunon usage of the term ‘prior’.
Posteriority is that which has the generality of  posteriority-
nwess and s the special cause of the common usage of the term
‘posterior’™ s,

pala and ghala, wheveas ‘ghalaly palit prthak’ shows this is one thing aud
that is another,

82. Conjunction fsamyoza) is the contact between things that were
separated.

83. Disjunction (wibhiga) is taken as a pure absence of conjunction
(samyogabdhavae) by the Navya-Naiyayikas.

84-85. The ideas of priority and posteriority are “nothing more than
relations of corporeal things to time and space expressed in the form of
qualities for the purpose of marking their varying degrees’’—Athalye on
Tarkasamgraha.
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Cognition is that which has the generality of cognition-rtess
and is the illumination ( or knowledge ), with the soul as its
substratum?®e,

Cognition abides in the soul.  According to the Vaisesikus
buddhi as intellect, is the instrument of knowledge but as cognition,
the result of it.

Pleasure is that which has the generality of pleasuresness and
is directly felt as agreeable without reference to any other thing®”

The means of pleasure are also agrecable, but this agreeable-

ness is due to their connection with pleasure. It is to be noted
“that there cannot be anything which can be universally regarded
ax a means of pleasure, because there is  nothing which can
produce pleasure to all @ what is pleasant in certain circamstances
may be unpleasant in other  circumstances.  Thus sandal-water
though agreeable on account of its cooling effect in summer is not
20 to one who is afflicted with cold.

Pain is that which has the generality of pain-ness and is felt
as  disagreeable without any other cause than itself*®.

It should be noted that the Sankhyas regard pleasure and
pain as attributes possessed by the things.

Desire is that which has the generality of desire-iess and is
characterized by the longing for some  object®®.

Aversion is that which has the gencrality of aversion-iess
and is blazing in its nature®.

Effort is that which has the gencrality of effort=ness and is
the special cause of the common usage of effort®!.

It should be noted in thh connexion tlmt effort is an (mulmu,

86. Buddhi (LOglllLlOl)) is @ quahty that is the speu.il cause of the
usage of all words in general, It is impossible for a person to utter a single
word if he does not have the corresponding idea.

87-88. Pleasure and pain are the attributes of the Soul and they are
subjective, according to the Vaiesikas,

89. For a clear idea of desire read Mitabhasini, p. 6o.

g90. Aversion is nothing but a repulsive feeling.

9L Pradastapada-bhisya maintains that prayalna, samrambha and
nisaka are all synonymous.



of the soul. It is not an actual act but the cause. Tt is a mental
activity or volitior that precedes an actual acv and hence it is
called the special cause of he empirieal forms of volition.

Gravity is that which has the generality of gravity-iess and
is the non-intimate cause of the first act of falling and exists in
a single substance®.

Fluidity is that which has the generality of fluidity-ness
and is the non-intimate cause of flowing and exists in a single
substance.

Viscidity is that  which has the generality  of  viscidity-ness,
which is not possessed of the quality of Huidity and which is the
special cause of the agglutination of particles®.

Tmpression is a quality which has the generality of impression-
iess and which produces inits substratum the  condition in which
the substratum was when the quality itsclf, that is, impression, was
produced®®.

Merit has the generality of  merit-ress and it is the
special cause of pleasure®®.

92. Gravity or weight fgurutva) abides only in the earth and water.
It is only inferable by the act of falling that is produced.

‘The word ‘ekavrtti’ (abiding in one thing) is used to exclude Samyoga
and Vibhaga which though they may produce the first act of falling, require
two things'—Gurumfirti.

03. For a clear idea of fluidity, see .1/Ztabliasin, p. 61.

94. Viscidity (sncha) belongs to water and is manifested more  effec-
tively when mixed with flour and such other things.

95. Imoression (samskara) is not defined by Prafastapada in his
bhasya Padarthadharmasamgraka. Vega, bhavana and sihitisthipaka, the
three kinds of impression are very different in character. Pega is velocity.
Bhavand arises from direct cognition (unubkava) and is the cause of recollec-
tion. .It abides only in the soul. Sthitisthapaka is the capability of
restoration to an original state or position, i. e., elasticily.

96. Merit is merely based on religious precepts. According to the
Vaidesikas merit does not involve the idea of a duty to society or of exalted
obligations imposed upon man by human nature. (TS., p. 112, ed.
Mehendale).
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Demerit has the generality of demeriteiess and it is the
special cause of pain®”.

Sound is the quality which has the generality of sound-m’sa
and is apprehended by the ear, the organ of hearing®®.

Throwing upwards has the generality of throwing-upward-
ness and ix the motion which is the cause of contact with the
upper region.  Throwing downwards has the generality of throwing-
downward-eess and is the motion which is the cause of contact
with the downward region.  Contraction has the generality of
contraction-ness and is the action which is the cause of curved-
ness.  Expanzion has the generality of expansion-ness and is  the
action which ix the  cause  of  straightness.  Motion  has  the
generality of  motion=ness and is the action which is the cause
of contact with an indefinite region®®,

Highest  generality  is that  which  only  pervades ; it
puv(ulvs other things  but s itsell never puvadul by others.

97. It should be noted that the suﬂcmms caused by a bath in a river
are due to some previous demerit and thus the bath itself is a merit and not
a demerit.

98. Sounds are produced from the original sound according to the
Kadamba-golaka nyaya or Vici-taranga nyaya, The two theories are :

(1) Just as the buds of the Kadamba tree burst forth at one and the
same time, so with the production of one sound, other sounds are simul-
taneously produced from it.

(it) In the ocean when one wave is produced, it gives rise Lo
others. This process goes on till the waves reach the shore and subside
there.  So one sound when produced gives rise to other sounds till all the
sounds reach the cavity of the ear.

Thus, a sound made at a great distance can be perceived by the
ear.

99. Action consists in motion. Elevation or throwing upwards. is the
cause of conjunction with a higher place. Depression or throwing down-
wards is the cause of conjunction with a lower place. Contraction is the
cause of conjunction with a thing which is near. Expansion is the cause
of conjunction with a thing which is remote. Every other variety of
action is nothing but motion, in general.
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Lowest generality is that which is only pervaded by other things
but never does pervade atything else.  Middle gonerality is that
which hoth pervades and i pervadod oo,

Antecedent non-existence s that - which is heginningless
but which Lias an end.  Consequent non-exisience is that which
has a beginning but no  end. Absolute non-existence is that
relational  nou-existenes,  which has  neither beginning nor end.
Reciprocal non-existence is nothing but a denial of identity *01,

*Eternity is what ix without destruction. Non-cternity is what
ix liable to destruction'©®,

An atom is what is without purts and in which there is

motion 2%,

A part is what is the inherent cause of a substance. A final
product is that which cannot have further parts, that is to  say,
which s dtself final in itself  and  cannot  produce any  other
substance't,

100.  Para-stmanya is that which can only be a genus and never a
species.  Thus satta or existence is a para-samunva.

101, dbhaea, in general, is that the knowledge of which is dependent
on the knowledge of its counter-catity.  Glhalabhara can be comprehended
only when we have the knowledge of ghala,

* According to D. Guramtrti Pariksokhanda (subdivision and examina-
tion) begins here but that is not so for, subdivision is nothing but a particular
kind of enumecration and examination is an investigation which is totally

wanting in the following articles that merely detine things.

102, ‘That thing is called nitva or ciernal, of which we cannot pre-
dicate either the antecedent negation or consequent negation 7. ¢., which has
neither beginning nor end. Thus atoms, ether, time, space and soul
are nifya’—Ghate.

103. It should be noted that, to exclude time and space, an atom
is defined as possessed of an action ( 4riyiiviin ), in the relation of inherence
( samaviva-sambandha ) and not by any other relation.

104. A final product (anfyavayavi) is itself produced but is not the
producer of anything else. '



xlviii

A product is what has antecedent non-ex:stvnoe"’“.

A body is a final product which ix the substratum of enjoy-
ment' ¢,

Enjoyment is the direct perception of  pleasure or pain, in
intimate relation with oneself'®7,

The substratum of enjoyment is that, heing limited by which,
the soul can enjoy something*®®.

An organ of sense is what is the special cause of direct know-
ledge or perception®©®.

Tt should he noted that a sense~organ is itself super-sensuous.

An object is that which is the cause of enjoyment to the
soul**°,

That light is earthy which has earthy matter for its fuel ;
that light is celestial which has water for its fuel ; that light is

1085. A product (kurya) is th.\t wlnch ﬁ\st bemg non-existent is pro-
duced afterwards. Atoms, time, space, ether etc,, are not products because
they are not produced being first non-existent ; antecedent non-existence
cannot be predicated of them,

106, A body (tarira)is called bhogiiyatana to exclude the antyivayavins
like ghata etc., and it is called antyivavarin to exclude the bhogayatanas like
hands, feet, etc.

107. Pleasure and pain are not simultaneously perceived. God has
no pleasure and pain of His own,

108, ‘Souls are all-pervading but it is the different bodies which
rvestrict and enable them to have certain enjoyments only’—Ghate.

Read, in this connexion J3itabhasini, p. 66,

109.  An organ (sudriya’) is a means by which knowledge is obtained.
See, in this connexion, Fuddartha-candrita, p. 129. According to the
Vaifesikas the soul, in order to attain knowledge, comes in contact with
mind, which, in its turn, comes into contact with organ of sense and the
organ with the object. See in this connection Nyayastitra-bhisya, i. 1. 4.

110. What contributes to enjoyment or suffering, being known, is
called a wisaya, or object.
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gastric which has both earthy and watery matter for its fuel ; that
light is mineral which is without fuel ; it is gold and the like***.

Production is that which is nothing but the simultaneous
co-existence of al! the several causes!'.

Simulianeous co-existence is but the contact of several things
with a certain monient of time!'".

There is an antecedent non-existence of disjunction before
an action is produced and an action is possible after “disjunction
is produced, so, when an action is produced, the unit of time which
is the abade of contact between tle antecedent. non-existence  of
disjunction and the action, is called a moment. . What exists only
for that duraiion of time is momentary**™*.

Existence is the condivion of heing.  That is, a thing is said
to exist when it has the nature of being the negation of its
antecedent non-existence, or when it is related with  the time of
the antecedent non-existence of its own effect''?.

111, Gold is made up of light.  There is, of course, an earthly part
(pivr thiva amsa) in gold having a cold touch and yellow colour which
do wway with the hot touch and shining white colour, respectively.

112, A jar or ghala is not produced if any one of the causes is not
present.

113. Read in this connexion, A/itabluisini, p. 69.

114. ‘Wesee that when two things once together, are separated, at
first an action is produced ia  one or both of them, which is followed by
their disjunction’—Ghate.

Cf, “AUiva, krivito vibhigaly, vibhigal prirva-samyoga-nasah, pitvadesa-
samyoga-nasid uttara-desa-samyogotpatiihy.

See AMitabhasini, p. 69.

115. A thing is said to exist when it is without its antecedent and
consequent non-existence, Jinavardhana. ‘

Ghata and its effect (riipa ctc) do not arise simultaneously.

As to the first moment i, e, the time of the production of ghala,
there is antecedent non-existence of its effect (r#pa etc). The second moment

is related with the first moment and therefore the second moment is the
time of sthiti or existence.

8-P—7



Destruction is the condition of being put an end to**®,

The state of being the knower of the field, i. e., being an
individual soul is but the possession  of knowledge due to
association with the body. The distinction among the individual
gouls is due to the wmerit and demerit that are in intimate
connection with cach of them*'7.

Possessing whiteness ete., is the definition of the seven colours
like ‘white’ and the rest.  Possessing sweetness ete., is the definition
of sweet things and the rest.  Possessing fragrance and  non-
fragrance is the definition in the case of odours ; possessing  coolness
ete., is the definition in the case of cool things and the rest;
possessing  the quality, inherent in oneness ete., is the  definition
in the case of oneness and the rest ; possessing the quality, inherent
in minuteness  ete., is the definition in the case of minuteness
and the rest!'S.

An action-horn conjunction is that of which the non-intimate
cause is action, A conjunction-horn  conjunction ix that of which
the non-intimate cause ix another conjunction.  An action-horn
disjunction is that of which the non-intimate cause is action. A
disjunction-horn  disjunction is that of  which the non-intimate
cause is another disjunction*’®,

Priorvity and posteriority referring to time are produced  from

116, Destruction of a thing is nothing but a cessation of its
existence.

117. The knowledge of the individual souls is non-eternal because it
is produced in the beginning of creation (Pudarthacandrikii, p, 130).

118, In this connection, see Alitabhasini, p. 71,

119, Some divide Aarmajza-samyoga into two classes : (1) anvatara-
karmaja, for instance, ‘a bird perching on a tree or alighting on a mountain,’
in this case one factor of the samyogu cannot move ; (ii) wbhayakarmaja,
for instance, ‘two rams butting against each other’, in this case the two
factors can move and form samyoga. :
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the relation with the sun. Priority and posteriority refering to
space are produced 1ot from the relation with the sun**®

Remembrance is o cognition which has mental impression
for its special cause***.

Apprehensicn is o cognition which i~ not of the form of
remembrance.  Right apprehension i nothing but the real cognition
of a thing. Wrong apprchension is but the unreal cognition of
a thing.  Doubt is but an uncertain cognition.  Erroncous know-
ledge is o cognition which is false though certain.  Right apprehen-
sion called verception s the cognition of truth that is produced
hy a special cavset which is not itselt capable of being cognized.
Right apprehension called ivivrence s the cognition of trudh that
i« produced by « special cause  which s capable of heing

cognized e,

An instrament of knowledge (pramana) is what s never
unconneceted with right apprehension. An instrument of knowledge
cilled pereeption (pretyaksa) ix one that is never unconneeted with
true perceptive  knowledge. Tt is sevenfold, namely @ Gaod, the

organs of smell, taste, sight, touch, hearing and the mind*=®,

120. See in this commexion the lines of [Jinavardh:na, lippaie, 2z,
p. 106.

121, “The apprehension of an object leaves sonte impressions ot the
mind, which, in their turn produce a remembrance of the same object under

some circumstances (e. g., the sight of @ similar object)’—Ghate.

* The special cause here refers to the sensc-organs which are atindriya,
that is, not capable of being cognized by the senses.

122.  Anubhava is direct cognition i. e., original, immediate or
primitive knowledge. It is the first knowledge which we have from the
causes of knowledge. .dnubhava cannot be translated by the word
experience, for anubhava includes inference also,

123. Accurate apprehension always exists in God and thus God is
invariably connected with it and this is why He is a pratyaksa pramana.
There are four praminas—perception, inference, analogy and verbal authority
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‘An instrament of knowledge called inference (anwmana) is that
which is never unconnected with, that is to say, which is immediately
and invariably followed by, what is called true inferential
knowledge. It is the cognition of the indicatory mark characterized
by its invarizhle concomitance (vyapti) with the thing to be
inferred and its connection with the particular subject (paksa) in
question'®s,

Invariable concomitance (nyapti) is a relation in which the
thing to be inferred co-exists with the indicatory mark qualified
by the absence of any extrancous civcumstance®®.

The quality or the property of the subject, that is, pervasion
of the subject (paksadlarmata) is the connection of the indicatory
mark with the subject or the thing of which the probanduwm is to
be predicated.  The pervader is the probandim.  What is pervaded
is the indicatory mark or probanst=e,

It should be noted in this connection  that what pervades is
larger in extent than what is pervaded.

according to the Naiyidyikas ; the Vailesikas admit two pramanas, percep-
tion and inference only ; the Mimamsakas of the Bhitta school and the
Vedantists admit six pramanpas—tour of the Naivayikas with arthapatti or
inference from circumstances and anwupalabdhi or non-perception ; the
Prabhakara school admits five rejecting anupalabdhi ; the Sankhyas and

’
the Yogas admit only three, perception, inference and verbal authority.

124. ‘In order that we should be able to infer the presence of fire on
the mountain before us, from the presence of smoke, the smoke which is
the indicatory mark, must first be counected with the mountain ( paksa-
dharmati ) ; for the smoke in any other place cannot enable us to infer fire
on the mountain and secondly, the smoke must be invariably associated
with fire (vyapti )'—Ghate.

125. It is the knowledge of the co-existence of the two things, e. g.,
fire and smoke, accompanied by the absence of the knowledge of wupadhi
(explained below, n. 127).

126. The indicatory mark must exist in all the individuals included
in the subject, otherwise the fallacy named dhagasiddha would be involved.
See in this connection, Pedartha-candrika, p. 134.
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An extrancous circumstance or an exteraal cause or condi-
tion (r1pahi) is what is exactly coincident with the thing to be
inferred but at the same time, one with which the reason (hefi)
is not invariably associated, that is, what does not pervade the
reasont*?.

The reason that has only positive  invariable concomitance
but no negative one for want of o illustration  (beral@nreayin) s
characterized by (i) being present in all the individuals included
in the subject, (i) being  present in a similar instance 1oe,y a place
which has the  probandwm, (i) not having a dissimilar instance
Loe, a place which is void of the peolandmm, (iv) not having
the  certainty of non existence of pervador (sa/hya) in the subject
(paksay and (V) not having a vival indicatory mark that  proves the

opposite of the profud =,

127, Kletn is inferred to be vitiuted by npadhi. 1t may be illustrated
in the following way i—parvato dliomavan vahnelp. Heve vahnd is hetu.
Here the Zefn is not a correct one, because, ardrendhana-saniyoga  with
Ahitmiidhiira i.c., vihnt s an upadhi. 1t is evident that there is vyapti (in-
variable concomitance) between dhiima, the sadhya and ardrendhana-
samyoga, but no such oyipts exists between vahni and ardrendhana etc.,
because vakni is seen in ayogolaka where there is no ardrendhana-samyoga.

Wpdadhi literally  means that which being placed near, confers its
nature upon another thing. Thus a red flower causing a pure, white marble
to look red on account of its vicinity, is an wpadhs. The redness of the
marble is due, not to its own nature, but to something outside itself, 7. c.,
to some external cause. Hence wpadhi comes to denote an cxternal causc,
... The presence of an wpadhi renders an anumina fallacious, by vitiating
wyapti ; for upadii, being the vyapaka of the sidhya, takes away with it
the sad/ya from the paksa in question’—Ghate.

Sce the explanation of wpadhi in technical terms i Pudiartha-candriki,
p- 134 and read Mitabhayini, p.75 for the propriety of the words used in
the definition.

128. ‘Smoke is invariably associated with fire’ is an instance of
anvaya-vyapti. We cannot have an anvaya-vyapt when we have no
drstanta.

Ghalo vacyo jheyatvat (ghala is nameable on account of its knowable-
ness)—is an instance of devaldnvayi. Here ghala is paksa, vacyatva is sadhya
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The reason that has only negative invariable concomitance
but no positive one (ke ralacyatirelin is characterized by (i) being
present in all the individuals included in the subject, (ii) not
having a similar instance, (i) being absent from a dissimilar
instance, (iv) not having the certainty of non-existence of pervader
(sa1hya) in the subject (pakse) and (v) not having a rival indicatory
mark that proves the opposite of the probandum*®e.

The reason that has both the positive and the negative
invariable concomitances (awcayacyaticekin) s characterized by
(i) being present in all the individuals included in the subject,
(ii) being present in a similae instance, (iii) being absent from a
dissimilar instance, (iv) not having the certainty of non=-existence
of pervader (s@/hya) in the subjeet (paksa) and (v) not having a

rival indicatory mark that proves the opposite of the probawdion'®,

and gieyatva is hetn o (1) freyatva exists in ghala, (2) gheyatva exists in a
similar instance (sapaksa), namely, pata, (3) jiecyatva has no zipaksa  because
whatever exists is jueya, (4) there is no certainty of the non-existence of
sudhya in the paksa and (5) there is no Ae/uw that can prove the opposite of
the sitdliya (vicyatva),

Dadarthacandriko, po13s, aptly  points out that abodhituvisayatva is
not an essential factor in the definition of Aevalanvayi.

LPrthivi dtarcbhyo bhidyate gandhavatval—is an  instance of hkevala-
CVALICeRT.

Lwrvals vahniman divtmat-—is an instance of anvaya-vyatireki.

129.  “Where there is 1o fire, there can be no smoke’ is an instance
ot evatireka-vyapti, which tollows  from the anvaya-vyapti by the process of
obverted conversion, Thus :—

‘All smoky places are fiery

‘No smoky places are not-fiery’ (by obversion) ;

‘No not-fiery places are smoky’ (by conversion);

i, e., ‘All not-fiery places are not-smoky’.

In some cases wyatireka-vyapti does not cxist at all, In some cases we
can have only the vyatircka-vyapti e. g., in the case (i) when the sadhya is
co-extensive with the pakse and (ii) when we take the Jeksana of a thing
as the Aetu, 1. e., when the /etu and the paksa are co-extensive.

130. Read in this connection, Mitabhasini, p. 78, Padarthacandrika,
ps 135 and Balabhadra-sandarbha, p. 157,
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The subject (palsa) is whae is mentioned as something of
which the thing to be inferred is, beforc procf, taken to he doubtful.
A similar instance  (sapalsa) is what is positively known as  the
abode or substratumy of the thing o be inferred. A disdmilar
instance (cipaksa) is what is positively known as void of the
thing to be inferred's:.

Inference for one’s self is of the nature of understanding the
meaning ie, @ mental process without any  {formal expression.
Tnference for another is in the form of words, ie., a formal syllo-
gism expressed in proper words.  Word (verbal authority) also s
an inference, owing to its obiect being like that of inference and
owing to its depending upon ihe relation of invariable concomi-

tance'™s.

() Assertion ( pratyng ) is what states the subject ( palisa)
as posses~ed of the thing to be  proved ( sa'lhya ), e g., the moun-
tain is fiery.  Tts purpose is to assert what is going to be proved.
(i)  Reason (hetn) s what states the indicatory mark (7inga )
as abiding in the subject (palsa), e g., on acconnt of its having
smoke,  Tts purpose is to state briefly the evidence on which  we
proceed to prove.  (iii) Ixample (rdaharana) is what states the
invariable concomitance (ry@pti) by an example, e g, whatever s
smoky Is fiery, as a Kitchen.  Tts purpose is to state the connection
hetween the et and the s@adhyo enabling  the latter to he  inferred
from the former. (iv) Application (upanaya) is what states the
par@marga or the presence in the palsa of the hetn having
invariable concomitance. Tt applies the general vule to the special
131, A paksa is that where the existence of the thing or property
to be proved is doubtful. A sapaksa is that where the thing to be proved
or established is definitively known to exist init. A vipaksa is that which
is characterized by the definitive absence of the thing to he proved.

132, In seinthinumina, there is only deduction and what is necessary
for deduction is only given there. In the case of pararthianumana, on
the other hand, there is a combination of induction and deduction, since
we are specially required to prove the wyapri. In  svirthanumana we have
only to remember the vyapti and not to prove it,
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case in question, generally stated as ‘so is this, e.g., so is this
mountain, Tts purpose is to show that the preceding statement is
relevant. (v) Conclusion (nigamana) is what states that the subject
is connected with the thing to be proved owing to its connection
with the indicatory mark, e.g., therefore, it is fiery. Its purpose is
to state that the conclusion follows, there being no opposing
circumstance'®.

A fallacious reason is one wanting in any of the five necessary
characteristics. (i) The fallacious reason ealled the unproved (asididha)
is one that has the absence of the ascertainment of the nature of o
proper indicatory mark, e, the mountain is smoky because it is
fiery.  Here the association of fire with smoke is not invariable.
(i1) The fallacious reason called the contradicted (oirmddha) is what is
present  in the subjeet and the dissimilar  instance only but
absent from the  similar instance, e g, the word 15 eternal
because it has the  nature of being created.  Here the reason
is contradicted  because the nature of heing  created is never
found in any eternal thing but is only found in non-eternal
things. (iii) The fallacions reason called the discrepant (cnailgatila)
i what is present in the subjeet, similar instance and  dissimilar
instance, e. g, the mountain i flery heeanse it is an object of
knowledge. The quality of being an object of knowledge is present in
places having fire as  well as in places without fire. Thus a
discrepant reason is one that does not tend to one extreme only
but also to the other.  (iv) The fallacious reason called the incon-
clusive  (sandigdha. or anadhyarasita) is what can  bhe said
to prove bhoth s@lhya and its negation e. g, sound is non-eternal
because it has the quality of sound.  The quality of sound can
prove hoth the eternal and non-eternal character of sound*®s,

133, In paravthanumana, we have five members according to the
dialectical necessity.  With reference to the first three, it is necessary in this
sense that Laogic is a science of proof and not simply of the laws of thought.
The premisses ure not taken to be true. ILooking at Logic in this light, it
becomes necessary to prove the uyipti by illustration.

134. The word hAectvabhasa is. capable of a double interpretation ;



Ivid

(v) The fallacious reason called the time-lapsed (halatyoyapa-
distu or badhita) is that in which the opposite of the thing to be
proved has been ascertained (by some stronger reason to be present
in the subject). Nalatyayapalista literally means ‘stated when
the fit time has passed away’. Tt is only when a doubt arises
that the reason should come in and help us to solve the doubt.
But when there is no more doubt, the opposite of the thing
to be proved heing ascertained, the reason professing to prove
the thing in question is time-lapsed and fallacious, e. g., fire is
not hot because it has the quality of heing created as water.  Here
the quality of being hot. the opposite of the quality of being not
hot, is known to helong 1o fire by dircet perception* 3,

Pednetio ad abyseedwne (farka) consists in the prasaijona
(lit., introduction) of an auadmissible®  pervader e, g, dhamabhaeae
(absence of sinoke) in the argument ‘if there were no fire, there
would be no smoke” 3 {or, in the absence of the cwse, the effect is

not possible!™.

(1) it s either the false Aotz which looks like a saddhietn ov trae hetn, or (ii) the
fault in a /Zetwe itself, The ftallacies called prakaranasama otherwise called
satpratipaksa  and  anudhyavasita  ave involved in sandigdha according to
sivaditya, Saptapadart/ng p. 8o, Prakaranasama is separately defined in
some editions and the definition is—‘ga | grafagdayes Sawi (Aa’ «
wECgaH:’.  Saudigdha may stand only for sutpratipaksa, as well, Alitabhasini,
p- St, when anadhvavasita is separately detined.  Anaikintikae is also called
savyabhiciara. Tt is of three kinds, sadharana, asidharana, and anupa-
sambhbiirin, Asiddha is divided into three well-marked heads : asraydasiddha,
svartipasiddha and vyapyatvisiddha,

* When dhiuna (smoke) is perceptible no such pervader as dhtinnibhiva
can be admitted.

135. Aalitvayupadista is the same as badhita. 1 is a fallacy of false
induction, a fallacy of impossibility where the predicate does not exist in a
subject, that it tosay, it is that Jetu the paksa of which is characterized
by the abhiva of the sadhya.

‘Really speaking, /ketvitbhiisas can be only of two kinds, according as
they violate paksadharmatia or uyipts, the two constituents of /lijiga-
paramaria’.

136. The purpose served by tarka is that the adversary is

S-P—S
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Prasafjana (introduction of an unadmissible pervader)
means the statement of the unadmissible negation from amongst
the two negations having equal force on account of their being in
the same space and time*®7.

Dream is the cognition produced by mind vitiated by the
influence of sleep. Sleep (widr@) consists in the resting of the
mind in a region where it is free from all connection with the
external wénse-organs, it (the mind) being not possessed of the
powers acquired by yoga'?®, -

Indeterminate  cognition is the apprehension of the thing
only and not of its attributes. Determinate cognition is the
apprehension of a thing with its attributes.  Recognition is the
apprehension of a thing conditioned by the idea of being past.
Abandonment of an object proceceds from its cognition as a cause
of pain.  Acceptance of an object proceeds from its cognition
as a cause of pleasure.  Indifference to an object proceeds  from
its cognition as a cause of neither pain nor pleasure®**,

Conjecture  (@ha) is a doubtful knowledge in which one
extreme appears more  prominently than the other.  Non-ascertain-
ment  (indefinite knowledge —~awadhyarasaya) is the knowledge
compelled to accept a proposition, like ‘the mountain is fiery’.  In the
argument, ‘if there were no fire, there would be no smoke’, the effect is
understood to be impossible in the absence of the cause.  Zurka thus helps
us, though indirectly, to arrive at a right conclusion,

137.  In the argument ‘yadyatra vahnyabhival)y syit tarkyatra dimimi-
bhavo'pi syar’, the admission of diaumabhiva constitutes prasaiyana because
dhiima being perceived dhnmabhiara is unadmissible.

138. The individual soul has three conditions : jigrat, svapna and
susupti. In svapna the mind is in conjunction with the soul, but in susupti
thereis no such conjunction. Samadhi or a trance is distinguished from
nidya in the fact that in the former the mind has a control over itself
while in the latter the mind is not possessed of such a power.

139. In the case of indeterminate knowledge, the connection of the
object with its attributes is not known, while in the case of determinate
knowledge such a connection is clearly known,
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that does not specially refer to cither of the extremes of a thing,
but simply is an enquiry about the thirg in question in the form

‘who 15 this man’ ?1*©

Worldly pleasure i+ that which is dependent on the means of
tulfilnent  produced by effort or exertion.  Heavenly pleasure is
that the tultilment of which is brought about not by any effort but
by will only*f,

Natural fluidity is that which is not produced by- the appli-
cation of heat ; accidental fluidity is that which is produced by the
application of hear*=.

Velodity or speed is that predisposivon  which is produced
trom action.  Mental impression s that  predisposition  which is
generated by cogpition.  Elasticity is that predisposition  which 13

a quadity that produces the originad condition in a thing* **.

Non-pervasion s the existence in o part of the  abode
with onc’s own negation ;5 the opposite of that is pervasion.  What,
is prescribed i= that which brings about merit. What is prohibited
is that which brings about demerit. What is neither preseribed
nor prohibited is neatrality *44,

140. ‘I gnuess this will be Hari very probably’ is an instance of 2/,
In the instance, ‘Ts this a man or a pilla’y, the two, man and pillar, are
the Aolis or extremes bul #a inclines to one extreme only more prominently.
‘Who is Hani 2' is an instance of anadiiyavasiya.

141, Worldly pleasure 1s found mixed with pain but heavenly pleasure
s never so.  Read in this connection, LPudartha-candvika, p. 142.

142, The fluidity ol water is sanisiddhika, while that of gold o1 ghee is
naimitiika,

143. Velodity abides in earth, water, light, air and mind. Mental
impression abides ouly in the soul,  Elasticity abides in earth only.  Accord-
ing to some it abides in carth, water, light and air, the four tangible
substances but Viévanatha, in his duktavali discards this view as unauthori-
tative (wpramima).

144. ‘A monkey sitting on a tree' 1> an instance of awvyapatatva,
as the tree is the abode of both the conjunction of the monkey with the tree
and the negation of such a cunjunction,
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Genus (jati ) is that generality which is free from any of the
annulling circumstances.  Condition  (np@lhi) is that generality
which involves such annulling circumstances**>.

Darkness is the negation of light on which blackness is
superimposed ' *¢.

The relation of knowledge with its object is nothing but being
the object of cognition. Being an object of right apprehension
consists in its being characterized solely by true knowledge'*?.

The predication of nunber in regard to qualities ete., is due
to the co-existence of the number with qualities in one and the same
abode, namely in an object. Therefore, the predication of number
in regard to qualities is due to the co-existence of nwumber with

qualities ' *5.

The cause is that which produces the etfect or product.  An

145. The amulling circumstances are enumerated in the Afitabhasini.
‘Any characteristic which is common to a number of individuals cannot
be a juti proper or cannot give a class-notion in the full sense of the
word. Otherwise therc would be a great confusion about the distinction of
genus and species. All such common characteristics as involve a cross
division etc,, are relegated to the class upadhi’—Ghate.
Bhittatva and muritatva are not jati bat wpadhi.
146, The statement of the Mimamsakas—
‘Tamal khalu calam nilamp parapara-vibhagavatl |
prasiddhadravya-vaidhariyan navablyo bhettumarhats’ ||

is refuted. The absence of light can be perceived without the assistance of
light. Darkness also can be so perceived. As the absence of light is not
a separate substance, so also darkness is not a separate substance, the latter
being but the non-existence ( abkava ) of light.

147. The reason why pramevatva is detined here is stated in the
Padartha-candrika, p. 147.

148. Samkhya is a guna and can only reside in dravya and not in
another guna. How can we then use such expressions as sarl rasaly, sapta
wipant etc., (rasa and »¥ipa being gunas) ?  The answer is that number and
quality abide in one and the same thing. Hence, secondarily number is
said to abide in qualities. It is not because number is in intimate
relation with quality that the former is said to abide in the latter.
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intimate or inherent cause is that, in intimate relation with which,
the effect is produced. A non-intimae or non-inherent cause is
that, the causal capacity of whith is ascertained, (i. e., which is
definitely known as possewsing the power to produce) and which is
closely bound up with the intimate cause.  An instrumental cause
is that which is a cause but which is neither of the two causes,
intimate and non-intimate***.

Corporeality Coumrfared ) consists in being possessed of
dimension, characterized by :ome  limit, such as C‘this mucl’ ete.
Non-corporeality consists in the negation of corporeality .

Totality  of  eaves (samayri ) s that which  is  never
separated from  the offect (i ¢, which being present the effect
must follow). *21,

Enumeration ((wlidese ) is the  statement of categories by
their names only*?2,

Colour, taste, odonr, touch, number, dimension, severalty,
conjunction,  disjunction, priority, posteriority, gravity, {luidity
and  predisposition are in intimate relation with the carth.

Colour, taste, touch number, dimension, severalty, conjunc-

149. A cause is that which must necessarily or indispensibly  exist
before an effect and which is not anvathasiddha, . c., which otherwise could
not be, which is not otherwise constituted, which is not disproved to be
a cause by some other circumstances and which does not refer to accidental
and remote  circumstances. Sec in this connexion, Notes on  Peduanda-
siddhantasuktiinanyari, C. S, S, No. 1V.

The cause can remain apart from the effect but the effect cannot
remain apart from the cause..

150. Earth, water, light, air and mind are corporeal substances ; ether,
time, space and the soul are non-corporcal substances,

181. Zantu, turisamysga, the maker of pale and other things, for
instance, together form what is called samags7, in the case of a piece of cloth.

152, Division or classification (vibhiga) is included in enumeration
(uddesa) because wvibkaga does not give us anything new but only the
varieties of the things enumerated.






